
CIIAPTER THREE :

VOLUNTARY ASSOCIATIONS ANDASSOCIATIONAL LIFE

I. Organizational Structure, Scope of Operation, and Funding Sources

1. 1. Ofgatu'zatt'onal StrHCtWe

As for registered associations (e.g. clubs and associations operating in the fields of education,

culture, and sports in Dong Quang) , the establishment ofa management body is a must. Just

as the proposal for the establishment of the association is made, the leader of the association

should provide for a board lobbying for the establishment of the association and a certain

number of members. According to Decree No. 88/2003 0n the organization, Operation and

management of associations, a鮎r the approval decision is made for the establishment of an

association (issued by responsible bodies; in this case, this is the commune authorities ),within

90 days, the association has to convene a congress or general meeting to form a new board of

management to replace the lobbying board and develop the association's regulations. Also

according to this Decree, every asso･ciation is obliged to organize tenure-based association's

congress or meeting (maximum 5 years per tenure),斤om which a new leadership is selected

and the vision and agenda for the coming tenure is developed, etc.

Thus, under this principle, these associations are supposed to have a fixed organizational

structure. However, the realityin Dong Quang has shown that all the registered voluntary

associations have their formal organizational structure working rather loosely. They do have a

leadership, Commonly composed of one chaiman or president, one or two vice chaimen or

vice presidents, one secretary and/or accountant. The leadership is composed of 3-4 people,

but in practice, only the chairman/president and accountant Gum cashier are active. It is
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common that the chairman/president does not know exactly the number ofhisnler aSSOCiation'S

members or regulations ofhisnler association either. We are o洗en redirected to their secretaries

(Gum accountants and in many cases Gum cashiers) by chairmen of associations to collect

specific infomation. Meetings of the associations are also scheduled or stipu･lated very loosely･

For example, in the case of the Binh Ha village's Former Servicemen Club, though not many

activities are regularly carried out by the club, it still organizes 6-month and annual review

meetings. The chairman of the club revealed that they have to do so because the regulations

approved by the commune stated that way. Thus, those meetings have to be organized though

there is nothing worthwhile to report.

Every registered association has its own regulations in either written or verbal form adopted on

the basis of consensus of the majority of members in the first meeting since the decision of

establishment of the association is made. The regulation must be approved by local authorities.

h principle, any revisions or amendments to the regulation must be undertaken and approved

during congresses of that association. However, in practice, the association o洗en has only one

regulation, which seems to be an administrative procedure that needs to befullfllled rather than

a reference &amework for the operations of the association. A common observed practice is,

for associations established for more than 3 years, most of representatives of those associations

do not remember the contents of their associations'regulations or do not know who are keeping

the regulations either. Some representatives are even not sure if their associations have any

decision of establishment or regulations or not.

For unregistered associations, the management of activities is even looser. Members are not

even aware of the establishment of their associations, no documents on the establishment are

made and Filed; no written regulations are available; no offices are provided; and there are even

no lists of members. All prlnCiples applied are made verbally, not in written form, but are

strictly abided by. In many cases, the only document that those associations have is a list of
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members with names and contact numbers just for communication. According to a list of 26

members of a schoolfellow association (association of people, who used to study in the same

school or class)inDong Ky village, most of members have telephone numbers. However, in

practice, members prefer direct contact. The chairman of this association said that if there is

any event, he shall go to every member's house for notification.

Same-age associations in Dong Quang are united in performing their in-turn responsibilities

among members. Each year, a member plays a role as a host (holding meetings and feasts at

his/her house) and is responsibile for hisnler aSSOCiation's spending in one year period. An

association summary meeting lS usually held in the last gathering ofa year. Before or a洗er the

meal, members are to be briefed by the host on the association's spending, debts and fmancial

status etc. Also at this meeting, the association'S record notebook is handed over to the next

host. This is the only occassion in a year that members are officially informed of the

association's activities. Communication in the meeting is done directly. Notetaking, if

nessesary, is to be done by the new host.

Association members do not doubt the transparancy of financial statistics, which is mainly

because of both the in-turn fund management mechanism and the invisible control supported

by rumours. One would lose others'respect once his cheating lS revealed. The in-tum hosting,

managing and recording, once not familiar to rural people, has showed the principle of equality

that is decided by the association's regulation.

Further investigation into the organizational structure and operation of voluntary associations,

either registered or non-registered, in the two communes also reveals the unwritten feature of

those associations'operations. These associations do not have any offices Or Premises, but

o鮎n use either houses of chairmans or any members, providing they are large enough for

activities. An association's chairman is the one either selected on a yearly basis or remalnlng

as that since its establishment, which is dependent on its members'agreement. The member in
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charge of note-taking should usually be a well-educated person, who･ is familiarwith

paperworks and calculating. People of such a kind are not many ln ruralareas. Thus, he is o洗en

in charge of notetaking for one or several associations, which he applies for membership.

With a notebook, he can record activities of all associations he is in charge off Receipts and

expenditures is the most important part of the notebook. However, the notebook is a "secretM

for outsiders because it does not set a clear seperation between activities of one association to

another and between private and public businesses. (In a notebook that we observed, Costs for

hiring workers and for constmction materials for repair of kitchen's roof are also recorded by

the keeper.) Only the book keeper is able to understand what has been written inside and he is

responsible for reporting all revenues and expenditures incurred in a year. When we asked to

have a look at the notebook, the chairman of a Trang Liet village's association denied and

explained that book keeping lS ajob of the secretary and he did not want to intervene. He was

reluctant to do so as he thought that it might hurt his secretary who would feel that his chairman

does not tmst him.

I.2･ Scope ofOperation of Valmtaty associatioftS

Activities of voluntary associations mainly take place at village, hamlet or even at neighbour

level. We found that there are numerous activities of associations taking place at village level.

Village is a place, where trational and long-established associations originate丘om traditional

ヽ

social practices (e.g. Same-age association lH3i戯ng niCnl) or &om the need for entertaiment

and other common practices (e.g. Fighting cock guilds [Phulhg gd chgi], Buffalo guilds

lPhulhg trdu], Singing bird-raising guilds [Phulhg cht'm], etc.). Village is also a place, where

newtypes of social associations for example, associations or clubs, are established. Many

associations do not have their membership at higher level but at village level or even below.

Among three villages of the same commune, the associations'nature can be the same but the

way they are organized and even their names are slgniflCantly different from one to another. A
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same-age association in Dong Ky is called D∂ng canh; while in Trang Liet and Binh Ha, it is

ヽ

called D∂ng niCn. In addition to differences in names, these associations are also differentin

tens of血e way they are organized, mled, and practiced.

Even within a village's boundary, associations of similar structuremight have different scopes

of operations･ Take a same-age association in Dong Ky village for example, practices of this

associatio･n can be obseⅣed at village and hamlet levels. And there are both village and hamlet-

based associations･ A hamlet-based association is a kind of long-established, group-based

social practices (until now, no one knows since when it was dated); but a hamlet-level same-

age association have recently come into being. Interviewees differentiated between village-

level and hamlet-level same-age associations as follows: "A hamlet-level same-age association

is a voluntary association meanwhile a village-level one is established to take care of common

works and it is kind ofcompulso7y " (DQ25, 2007).

At hamlet level, there are Neighbour Groups lTd liCn gia], or locally called as Grave-caring

Neighbourhood lHing xdm tri huye^t] in Dong Quang. A Neighbour Group includes of

households living nearby each other (approximately I 5-20 households), sharing the same alley

or a boundary marker stone (e･g･ a bamboo pole- then it is called a Bamboo pole hamlet lXjm

khodnh tre] according to the dialect ofGiao Tan).

Group members are to help each other on special occasions such as funerals, weddings or

house-warming Ceremonies etc. These groups share one common regulation in case offunerals,

in which other households have to send people over to help with grave digging. This is the

greatest responsibility of the groups, Showing solidarity and respect towards the pass-away.

Besides, manypeoplealSo have membership at associations with larger scope of operation, at

provincial or inter-provincial levels, for example: veteran associations (associations of

veterants, who used to flght together in the same regiments during war time).
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However, associations'scope of operation is always narrowed at commune or village levels.

For example, as veterans who fought in the same regiment, peopleina commune or a district

normally gather and take part in activities conducted dependently &om bigger associations, in

which, due to the fact that members are scattered, meetings are normally held once a year. And

as for these newly arising associations (associations of veterans &om the same communes or

districts), meetings are held more regulaly and members get to know each other be仕er.

1.3. FLLtldt'ng sowces

Generally, an association need a stable source offunding to operate. As associations operating

mainly on members'consensus, contributions shall be made entirely based on decision of a

majority of members and their common living standard.As for associations of better-off

groups, members are asked to contribute even somemillions VND and these amounts are then

used to lend to eam interests which are to finance the association's operations. Sometimes these

associations ask for contributions on an ad-hoe basis; or if any contribution is made, the amount

of contributed money then is not significant.

Regardless of how much money lS COntributed, chairmens of associations all confirmed that:

applying for membership is a costly practice since it is common that localpeople do not apply

for membership of only one association but for several associations. The aggregated amount of

various coLntributions to different associations makes the idea of "costly" a different meanlng

depending on members'economic status:

An art club in Binh Ha village has 14 members, each of whom contributed 50.000 dong slnCe

the club's establishment. Besides, they could improvefunding by saving their practicing and

performing COStS･ Prior to each performance, the club mobilizes its members to contribute &om

20 to 50 thousand dongs. The club's current fund balance is about 2 million dongs･
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Anassociation of former youth offlCials in Giao Tan has 22 members, each of whom

contributed 50.000 dong since the club's establishment for common expenses. However, in

arnual meetings, members are called to contribute more from 50 to 100 thoudsand dongs. The

club now has a fewmillions in its current fund balance. Feasting events are FlnanCed seperately

and mainly throughcontributions.

A badminton club in Dong Ky is among the most active associations and its members are

mostly well-off people. Therefore, their contributions are quite big. According to the

association's regulation, new members only have to contibute once. In its early days of

establishment, there were 90 members and all agreed to pay in i 00.000 dongs. The amount was

then used to lend to Cam interest. So far, each member's share has reached 200.000 dongs on

average. The number of members has also doubled. So at this time, new members have to pay

in 200.000 dongs each. Of200.000 dongs, half is saved as a member's share. Memberswill

get their shares back as soon as their membership is teminated. The other half is used to lend

and for expenses of such activities asvisiting sick members or exchanging etC･

Now matter how big the fund of an association is or how it is raised, it has art important role to

play to keep an association active. "An association cannot operate without a.掬nd" (GT32,

2009). There are various ways for an association to mobilizefunding, among which the most

popular one is throughperiodic contribution of members. Some even accept contributions of

rice with equivalent value. The fund is used to lend and spend on activities.

For associations recognized by local authorities brivately or publicly),fundingfor their

activities comes &om the sponsor of villages and hamlets:

"An association 's operations depend on how muchfunding it is provided. For example,

the recent Congress of the Former SefVicemen Club is jinanced by the village 's Paro,
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Meanwhile, for more voluntary associations in Dong Quang, the mobilization offunding does

not exist･ Even members'good will is not encouraged. It is commonly percievedinthese

associations that all members have equal rights and responsibilities.And contributing is for

common purposes and does not depend on any particular person.

Basically, when one applies for membership, he or she is willing to contribute. A chairman

once stressed that: `LPeople mq′ ignore making their contributions in ojWcial organizations,

but not in voluntwy owes " (DQ42, 2008). h fact, there have been many cases being expelled

or boycotted because of not contributing to or paylng debts &om association funds. According

to a questioned informant, there are associations in which funds are used to lend their members.

However, at times of difficulties, these members spend all the money and areunable to pay

back, thoughthey still actively participate in all activities. Also, thereare some, who are

members of the management body, spending all their associations'funding but then reslgnmg

their membership.Another informant points out one example in which a sister ofa commune's

official refuses to contribute her share. The association's chairman then wams that commune

ofTICial of expelling his sister &om the association. These cases receive &om bad reputation

not only wi仇in血eir associations but the whole village.

2. Main activities

Regardless of having been registred or unregistered, every association has its own regulation

on operation. These regulations can either be in written or non-written form (verbal consent).

As far as unregistered associations are concerned, activities are discussed and agreed upon in

general meetings. Normally, activities are not initially shared among members. They are then

gradually adjusted to suit all members. Being documented or not is not an indicator of how
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strict an organizatio･n is or how respectable its members become. They are the direct contact

among members, Scope of operation and relations that speak louder than than papers.

There are associations established or restored to maintain traditional practices such as (Chess

Guild, Cock Fighting Guild or Wrestling Guild etc.) There are associations formed just to

satisfysocial needs of their members (Schoolfellow Associations, Servicemen Associaitons

etc.) There are also associations founded due to newly arising needs (Badminton･ Club, Ping

Pong Club, Tai Chi Club etc.) Therefore, it can be said that activities of voluntary associations

aim to meet members'entertainment needs or serve community practices.

Friendship associations'activities aim at connecting members based o･n one common feature

(Schoolfellow Associations). Associations of members who do the samejob oRen conduct such

activities as information exchange or capital circulation. However, these differences are just

relative. h fact, although their different features can be found in their names, voluntary

associations normally have the above-mentioned activities (entertainment, support, social

exchange etc.). In general, activities of voluntary associations inclu･de: (i)functional activities

(as in associations'names), (ii) visiting and supporting members, and (iii) feasting. With such

activities, voluntary associations performing the functions thatwill be analyzed below will help

answer the research question: why do people want to join voluntary associations?

2. 1. aFtmctiottalw Activities

These activities are most obviously shown in interest-based associations organized in form of

Sport club. Sport clubs operate on daily basis. The badminton club in Dong Ky was founded in

1994with 90 members. By 1999, its number of members increased to 183. At first, the club

operated loosely. Soon, it became stronger since people realized that playing the sport was

HveTy uSeju, improving their health and fostering relatt'onshtPs " (DQ43, 2008)･ Apart丘om

113



daily practices, on special occasions, the club holds competition and invites clubs丘om nearby

communes to join.

There is a hamlet ping pong club that practices daily. It has 30 members, but only 15 exercise

regularly since there are only 2 tables. At times, when there are too many members, they have

to move and play ln Other members'houses. There isalSo a Tat Chi club practiciilg every

evening, but not all members can join. Practicing Tai Chi has its nature as a &ee exercise for

everybody, not only for members. The club arranges time and venue, and it is not obligaroty

for members to take part in.

Therefore, people can hardly distinguish between daily exercises and club activities. There is

a hamlet art club which was founded in 2005. The club practices twice a year to prepare for

festivals or whenever requested. h addition, established in 2004, a hamlet club of former

soldiers had a busy year in 2007 with various activities. They paid visit and presented gi鮎to

the hamlet's new recmits (about 2-3 per year). At the end of the year, the club membersjoined

a veteran association to plant trees around the hamlet's cultural house, which was considered

as a b,pical activib, that year. This club, thoughnot having many activities, always holds annual

preliminary and summary meetings. According to the club'S chairman, the organization of such

meetings is decided by its regulation; therefore it is practiced even when there's not much to

report.

In addition to sport activities, interest-based voluntary associations also serve public festivals

and practices. Many of the associations only operate for a few festive days. A chess guild

normally holds a chess toumament every March (On the occasion of the village festival 8th

March). Two days prior to the festival, the guild prepares and buys anything necessary. And

on the I 2th, when the festival Finishes, the guild has a feast hosted by the tournament organizer.

Noticeably, the guild's members do not compete in the tournament. They only join matches in

periodic get-togethers, normally a洗er meals alongwith other activities such as playing cards.
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h a chess guild, there is no rank hierarchy among its members since those admitted to the guild

are not neccesarily good at playing chess. Functional activities seem to be even looser in other

guilds. Wrestling guilds, cork Fighting guilds or bird-raising guilds only hold functional

activities in festive days. They hold various entertaining activities for local people to enjoy.

Their members are not neccesarily excelled at Nestling, cork-Fighting or bird-raising either.

All they need is just a little interest. With such loose operational criteria, anyone could become

a guild's member. And it seems thatpeople choose to join an association or a guild not because

of its advantages. It is simply because they would have the feeling of being a part of an

organ ization.

Professional associations - associations for people doing the samejob, though classifled into a

different categories, have the least functional activities. The existence of such associations in a

commune ofunderdeveloped trade and services like Giao Tan has weakened the link among

members. The associations of grhding service providers and shop-keepers contact each other

mainly to discuss and set prices. These rare activities are oRen accidentally conducted in

informal meetings in which a group of members, not all, are discussing something else (gas

prices).

Popular gold and money guilds in Giao Tan play a role asfunding guilds, servlng local people's

needs at times of difBculties. Most of the questioned informants are members of at least one

gold or money guild. Members are &om same neighbourhood or workplace･ To admit a new

member, heads of guilds need to consider how long he or she could retain their membership.

And vice versa, those who want to join a guild need to putinto account its head's prestige and

丘nancial capability.

For rural people, gold and money guilds are like loan funds that do not operate on legally

binding rules, but on which that is locally called as "village relationships"I Gold and money
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guilds are nexibly organized credit organizations, in which members can negotiate to withdraw

their shares at any time with less proceadures and suitable interest rates.

The tum-taking interest paying mechanism and the fact that only well-Off people (Hthe poor

dare notjoin the guilds" (GT12-2007)) can join gold guilds have created a common sense

among members. Therefore, once becomlng members, people forever stay with the guild. Each

guild decides different amount of share, but hardly does any one flnd people leave one and then

JOln another for better benefltS.

Operations offunding guilds in Giao Tan are of no difference compared to those recorded by

Nguyen Doug Chi (1978b) or Nguyen-Marshall (2004) in the pre-1945 period. According to

Nguyen Dong Chi, this form of support deeply bore the remnants of an underdeveloped and

self-supplied agriculture-based society. Such remnants are now still popular and favoured in

Giao Tan, where the existing agriculture hinders the development of cash transactions.

2.2. Vt'sE'ting and suppotiiflg membefTS

Visiting members and their family (husband/wife, children and parents) is one popular activity

in almost all of voluntary associations. ¶leSe associations spend their funds in supporting

members and families. Visits are paid to sick members or on special occasions like funerals,

weddings, house-warming ceremonies, longevity or full-month celebrations etc. It is based on

an association's financial status that its members decide on whether to include family members

inthis activities, support amount and forms (cash or gi鮎).

For example, there is a hamlet former servicemen association, in which hospitalized members

and their family (including hiswife and children) are visitedand presentedwith 1 kilo of sugar

and lmilk can. The association also pays visit when its members'parents (excluding parents-

in-law) pass away. Offerings value at 70-80 thousand dongs including a wreath, insence,
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candles･ These activities, together with regulations on gi鮎and offerings, are quite popular in

all other vonlutary social associations.

Participating ln Such activities is how local people maintain their relationships in villages. A

familywith more visits paid is considered as the one in which its members have good

relationshipswith others or hold highsocialpositions. Therefore, on special occasions, being

visited by other members is a value that voluntary associations bring to their members: "The

club alwqls send representativesPom the standing board to visit andpresent gljis to members I

families in special occasions " (DQ43, 2008).

The fact that a individual joins many associations, clubs and guilds helps ensure the prestige

of his and his family's in the eye of others. "Tnen his parents are hospitalized, the hamlet

bonsai andschoolfellow associatt'Ons have to pの′ a Visit " (GT6, 2007). And he is evaluated by

others to have good relationships OlaVing more visitors means he is really "somebody" (having

high socialstatus) in the village). At times of difficulties, if one recieves no support or

encouragement, he will be isolated or questioned on his behaviour and morality. 〟 W7hile people

gather and support each other, he is leji alone. That certainly makes him feel self-piOJ " PQ55,

2008). Hence, people participate in visiting activities to bolster their social relationshipswith

others.

In the two communes ofDong Quang and Giao Tan in particular, and other rural areas in the

Red River Delta in general, visiting (relatives, schoolfellows...) not only is a common practice

of rural life but also has beco･me a man's moral standard. The way people talk about those who･

have no relationship or connectionwith anybody bears obvious critical implications. They

place their own interests above all and do not care for others. So they should be ashamed of

themselves. "1t is very important to be respected by others, even thosebom other villages and

communes. There are many high-ranking o伊cials whose names are little heard. 1i 's good to

be known by oldpeople 〟 PQ18, 2007). A prestigous and innuential man is the one who has
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good relationships in his family and neighbourhood. He has to participate in every business,

both family and public ones. He has to be present, discuss and decide important matters of his

family (funerals, weddings, house-building etc.)

However, tooL much participation in such activities of voluntary associations can sometimes

lead to troubles. Normally, One is member of more than one association. So performing duties

of an association that has awidevisit scope can become a burden to its members. For example,

the provincial retiree's association has 20 members丘om Tu Son District. These members

established a seperate association for closer and better operations. Besides JOlnlng the

provincial association's program, this association also holds different activities like visiting

members'parents or going tO their children's weddings.

Based on a simple calculation, one member of this association (taking into account activities

of other associations that he is part oりhave to attend several activities such as visiting,

mouming, celebrating every month. Even, onemight have to attend up to ten events, which

cost him about one million dongs (one hundred thousand dong each). Therefore, to participate

in these associations, members have to pLrePare a reServed fund that is available to use when

needed. At times when spending exceeds the reserve fund, membersmight have to sell rice,

which is not rare in rural areas.

The interdependent and mutual support nature of such activities has always been considered as

an important value by members of voluntary associations. According to the 2009-2010

Vietnamese Rural People Survey (Bui Quang Dung; Dang Thi Viet Phuong, 201 1), it was

conFlrmed that the majority of rural people recognize the importance of voluntary associations

as they have such activities as visiting, encouraglng, and celebrating on special occasions

(funerals, Wedding etc.)
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Woodside (1971), in his study on voluntary associations in urban Vietnam in the colonial

period, highlighted that these associations, while performing their functions of supporting their

members, Were once so familiar to the fact that there was some kind of protection &om the

"Great Family". We believe that it was not by accident that voluntary associations were

established or restored since the Doi Moi. The collapse of the state-centered planned economy

and the restoration of household economy revived the "hierachy" which had long been the basis

of families and other social institutions in Vietnam (Kervliet, 1995, p.404-05). Since then,

association-based social relationships have become a real mainstay for rural people. Asociation

members need the protection as part ofa group.

2.3. FeastE'ng

●

Asusual, Practices of voluntary associations are o洗en associated with feasting. Feasting lS

compu･lsory to all voluntary associations and their members. It is o洗en linkedwith the practice

of deploying or summarlZlng activities or an association in a year. F由sting helps comect

members. Feasting is regarded as an important activity to maintain practices of associations,

without feasting, it can not be an association:

"Feasting is required by members in all associations. Members would complain lfthere

is no such an activiOJ aS feasting. A few days ago, the association for former youth

omcials dect'ded not to hold feasting events; but the decision was objected by t'ts

membefTS. So the standing board had towithdraw its decision and held a feast" (GT25,

2008).

Feasting time is often decided by associations in advance. Bird raising guilds offer feasting on

occasion of releaslng birds, flghting cock guilds offer feasting at the end of spring festival･

Chess guilds, bonsai associations, badminton clu-bs, plngPOng Clubs, voleyball clubs, Chinese

chess clubs, etc. o洗en offer feasting once or twice a year, normally in sprlng and at the end of
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the year. Feasting lS SO SlgnlglCant that it is naturally associated with the names of associations

or clubs, for example: flghting cock guild feasting, schoolfellow association feasting, same-

age association feasting, etc. As for some associations, feasting lS even their only activity. Dong

Ky fighting buffalo guild used to be a guild of buffalo traders. Though this profession no longer

exists, old buffalo traders and their descendents still assemble themselves in a guild. Every

year, during festivals, they organize and celebrate a feasting event, which offers meals with

buffalo's meats.

However, deciding a certain feasting day is the host's responsibility. To prepare for the feast,

there is o洗en a preparatory meeting held by all members. For a feast to be fully attended, the

host has to decide the date and then consult all members about their attendance posibility. One

or two days prior to the feast, the host invites other members to his house and discuss programs.

At this meeting, members together build the list of invitees. Some associations only allow

members to attend the event, while others expand their invitation lists to members'husbands

andwives. Local authorities are invited by some. This matter is o洗en discussed carefully since

it directly affects members 'contributions.

Except some associations which have abundantfunding, generally, expenses for feasting are

paid equally among members. The more people are invited, the more members have to pay.

Therefore, inviting more people is o洗en agreed by all members in years of special occasions

(such asthe 5th or loth founding anniversary). At prepatory meetings, the number of feasting

tables and dishes are also discussed and decided basing on availablefunding. If the host wants

to offer more dishes to the menu, he needs to "have a word" with other members ofTICially.

People have to lean to "have a word" or "express an idea" in a standard mom. h many cases,

the host's goodwill is refused since he does not "have a word" in the way he is supposed to

do. The importance of"leamlng tO have a word" is described as follow"

120



"Learning to make a speech or to reply to othefTS 'Speeches is important to everybody,

since one mの′ be asked to do so during afeast. Besides, people also hmfe tO learn by

heartprayers, both at home or in temple " (DQ69, 2009).

h each asssociation or guild, feasting lS ORen offerred on a tum-taking basis and held in its

member's houses. One member offers feasting in his/her house for a year and then another one

will take over this responsibility in the follwing year. Chess guilds also prefer to organize tum-

taking gatherings. A round starts &om the oldest member in order to ensure that every member

has a chance to offer feasting in his/her house at least once in his/her life. For example, this

year, a feast is held in the house ofa 71-year-old member and in thefollowlng year the event
●

will be held in the house of a 70-year-old member and so on. As for same-age associations,

because all members are at the same age, therefore feasting events are held through a lucky

drawing. Or members can apply for organlZlng the event voluntarily as for some guilds or

associations. In whatever form feasting events will be, every member of an association or guild

will have at least a chance to offer one event in his/her house. A new round starts when the flrSt

round Finishes.

Thanks to this モum-taking nature of feasting, all members share the same feeling during their

turns: offering the best feast for all. It iswidely perceived by many people that offerring a

feasting event in hisnler house is an honour. Therefore, if a member refuses to hostthe event,

■    ●

glVlng Such reasons as hiswife is not home so no one is in charge of cooking, his turnwill be

immediately passed on to another member. "It is cosO/for the host but everyone Wants tO do it

instead of being reluctant or feeling uneasy " (DQ54, 2008).

People carefully prepare for the feast and are eager for the day. "Some even bury Wineforyears

in preparationfw his turn. 1i is an honour for members to host the event" (DQ62, 2009).

Therefore, while the cost for each stands at 100.000 dongs, the host only takes 20.000 dongs

&om other members. This symbolic amount is for face-savlng Purposes Only.
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In the past, the size ofa feasting event used to be up to the hosting family. "Thus, the next

hostingfamily tends to oHer at least the same size or even a bigger feasting event than the

previous hostingfamily " (DQ54, 2008). A questioned informant told us a story ofa feast hosted

by his father after Tet Holiday (Vietnamese Traditional New Year). During the Tet, his family

did not make square cakes, but waited until the feast. "h is often not as easy for the host as one

may see in afeast'S size since he and his family has to tighten their budget to save money for

the event" (DQ54, 2008).

A氏erwards, in order to avoid competition or envy, many guilds or associations set a rule on

contribution since establishment or discuss a common way to organize a feasting event before

it takes place. Nowadays, prior to the day the feast is offerred, members organize a meeting to

discuss how to organize and how much each member should contribute to the feast. People

discuss and agree about the number and kinds of dishes andfunding for each dish. Financial

contribution shall be made by members and based on the real value of the feast. Some guilds

or associations, which have big budgets, can lend money to Cam interests and then use eamed

interests to cover the costs of their practices, including those of feasting. The average value of

a feasting dish for 4 or 5 people in 2008 in Dong Quang village cost about loo-250,000 VND

(varying &om village to village).

Associations o氏en set a norm for contribution to a feast. As for same-age associations of old

people in Dong Ky village (over 51 years of age), contribution to a feast per person varies

between 25-30 thousand VND; meanwhile as for those of younger group (below 5 1 years of

age), contribution to a feast per person can be higher, &om 30-50 thousand VND.Asregard to

a chess guild ofTrang Liet village, a kilogram of pork is considered as a contribution norm.

That means the hosting family is &ee to decide how to organize the feast but a total cost for a

feasting dish perperson is only equivalent to one kilo of &esh pork at the market price･ For

example, last year i kg of pork cost 30,000 VND, then people contributed an amount of30,000

122



VND; but this year, I kg of pork increases to 50,000 VND, then they shall pay 50,000 γND to

the host.

As for some associations, if the hosting family is a better-off one, they can offer a feast at a

higher cost than required (for example, a required contribution norm for a feast is 30 thousand

VNDper person, they can offer a feast, which costs up to 50 thousand γND per person) but

still ask invited members to pay for the agreed amount only. This goodwill is to express the

hosting family's prestige towards other members - the witnesses responsible for the

con丘mation of the family reputation in the village community. This goodwill is sometimes

not encouraged because some associations want to promote equality among members. They do

not want be treated "unfairly" With the hosting family but to have the share they contribute. h

other associations, this act is up to the hosting family, ie. if he/she wishes to offer, they would

be welcomed. "So it is up to the hostingfamily to decide to ojrer good cakes, imported wines

or canned beer for the feast. But we shall only make contribution up to the agreed amount"

(DQ54, 2008). However, evenwith such goodwill, the hosting family should "have a word"

lc6 16i] to other members in advance if he/she wants to offer the feast that costs more than the

required amount. "Ifthe hostingfamily wants to oBTer some boxes of canned beer, he/she needs

to consult with us in advance. Lf we agree lWhen the feast is served, the hostingfamilyl shall

sの′ that "to勿′ the feast is sen7ed at my house, So I have something here to ojfer you 〟. If the

hostingfamily does not sq′ that in advance, then we shall drink wines bought勿′ the money we

contributed" (DQ54, 2008).

In Dong Quang, when a feast is organized at the hosting family, no matter big or small, it is

usual that a feasting meal is reserved for the hosting family. This practice is a must. Costs for

this feasting meal are shared among members of the association. Family members of the

hosting family never enjoy the meal at the same time with other association members but shall

eat a洗er others rlnish their dishes. This is because they have to take care of food while others
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are eating, Or they are a&aid that there might be not enough food for their guests. Children of

the hosting family must be available to serve, for example, glVlng tissues and toothpicks to the

guests, bringing Cigarettes and tea, etc. Until others flnish their meal, then the hosting family

members can start enJOylng feasting. In many cases, the day of the feast o洗en coincideswith

the day, on which the hosting family organizes a partyto invite relatives and closed &iends to

join. The host family can orgamize the feasting event at noon and then continue holding a party

with their relatives or斤iends in the a氏emoon. On that day the whole hosting family shall try

their best to show and demonstrate their hospitality. This is the time people build the image of

theirs and their family in the eyes of their fellow villagers. The prestige of the whole family

increases with number of guests visiting the host family on that day.

Meanwhile, in Giao Tan, an association's feast is o丘en timed to coincide with the hosting

family's party. The feast is a chance for members to exchange and build stronger connection,

not only among members but also between their family members. Though each association has

a norm of contribution for a feast (normally a minimum amount), the hosting family takes the

money to buy food that is not available in the house. The host can contribute more to the feast

with his仙er homegrown food (chickens and vegetables). Besides, cost for drink is o洗en paid

by the host. Home-Cooked wine is not as highly appreciated by others as bo仕led beer or

so氏drinks (products ofmodem social life). Therefore, to please the guests, the hostirlg family

has to spend a certain amount of money for drinks. Other members, who are good at cooking,

can offer a hand to the hosting family. Wives of members can also come and help the hosting

family. Also, ifa member is busy, then her husband can come and join the feast in stead. Prior

to the feast, the hosting family offers the dishes to worship the family's ancestors. Members

consider the feast as a family matter, not an official ritual of their association.

A feasting event ofa same-age association in Dong Quang is typical for itsritual and religious

nature. In Dong Ky village, a feast o鮎n starts with a ceremony, which is for the introduction
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of the association before the village's tutelar genius lLe trinh Do^ng canh]. The ceremony is a

big banquet, which o氏en include a pleCe Of boiled pork /chicken, Sticky rice, and舟uits.

Depending on each association, the feasting event can either be big or smalL Offering lS

brought or carried by the hosting member, elders (e.g. father or relatives of the hosting member)

and some other members (on a voluntary basis) to a temple forritual practices. At the temple,

offering dishes are presented to the sacred altar, the temple's keeper and elders of the hosting

member shall do ritual practices for offering (in Dong Ky, people, whoare belowan"elder"

age, are not allowed to do offering practices), and others shall stand behind and pray. A洗er

having Flnished all practices, a part of offering dishes is glVen tO the temple's keeper and the

remalnlng Shall be brought home. A氏er that, the feast starts.

The performing of this ritual is not only important to same-age associations but also highly

appreciated by their members. During such evens, if a member is absent, his family member

has to come to the hosting family to contribute his share (the money for the meal and offering).

And "fortune" (offering le氏a氏er worshiping ceremony and shared equally among members)

is considered sacred by all.

"If he remembers, people will spare him 'fortune ". People will enjoy feasting only

when all shares for absent members are set. It is regulated by same-age associations

that oj77erings are to be ready by 10 a.m. The feast can start later, one or two hours

aftefWards " (DQ49, 2008).

It can be said that same-age associations in Dong Quang are charaterized by the religious

nature. Nguyen Van Huyen (1995) Once noted the similar situation when talking about

hierarchy in villages in North Vietnam: In order to build a strong hierarchy basis for an

association, people make it an religious one. Whoever can satifymaterial and financial

requlremenS, he has to FlrSt hold a worshipping Ceremony tO the village's tutelar genius･ His

social status is then religious-oriented. This event is important if we may recall that one of the
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most important functions of the village-based traditionalpractices and ceremonies (which do

not belong to any spiritual practices ofBuddism or Christian) isthe social protection and social

control towards their villagers.

Comparing the importance and differences in a same-age association feast in particular and in

the whole association in general with the almost non-existence of this association in Giao Tan

we shall realize that the compliance of principles of these ritualpractices is the way to claim

oneself to the village's community.

A feasting event is the time people meet and sit together for talking and exchanging information

that has happened intheirvillage. It is also the time people to lean about standards and

maintain hierachy. The way people arrange seats in a feasting event has many implications

rather than Filling empty stomaches. "Looking at the wの′ People are arranged to seat around

afeasting table, We can recognize positions of those people " (DQ54, 2008).

For example, in a feasting table, one person shall sit in themiddle while four others sit on both

sides. The person sitting in the middle is the most important person at the feasting table. He

can be the eldest person or a person ofa higher family's branch of the eldest one at the feasting

table. Sometimes the younger person might sit in the middle while the elders sit on the sides,

which means there must be a blood relationship amorlg them. This relationship arranges the

way they sit. Otherwise it is believed that people do not respect the rule. "IfZsit in a wrong

seat, people will not critize me immediately but silently look down on me. Later on, this story

will go around amongpeople and I do not know. People think that I am impolite or rude, that

I amjust ajunior but dare to take a sem'or 's seat " PQ54, 2008).

True, feasting behaviour (or seating arrangement) has another function of reproducing

hiererchy in the village community, in which age and blood relationship are criteria to classify

one's position in an association. Seating arragement in such activities also renect the status-
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based arrangement once noticed by Jamieson (2000) "The spectjic characteristics of these

feasting activities are diverse and obvious symbol for hierarchy (.. ). Seating arrangement and

dishes a,ailable to one serve as an undeniable evidence that he is the most respectful man in a

village "佃.266-67)

Many questionedinformants claimed that"feasting now is different丘om what it used to be in

the past. h recent 5-7 years, an ordinary meal is not significantly different丘om a feast". A

research on the Vietnamese Northem rural society describes that villagers'living standard has

considerably increased since the reform took place, especially emphasizing on the better quality

of foodstuffs that are used by villagers during ordinary meals and special feasts (Luong Van

Hy, 1993). Besides feasting events, feasting behaviour in general is regarded by villagers

nowadays as aform of social participation. "Friends ojten meet and invite each others for

meals in restaurants. Eating and enjoying there. It is costly but t't is the way I can be apart of

the socieOJ… (DQ25, 2007). Feasting is the time people meet, talk and exchange information

about what has happened in their village. Feasting lS an indispensible practice of an association

for a number of reasons: relaxation, information exchange, hierarchy promotion etc. Feasting

is the confirmation of the existence of a "community life". The fact that voluntary associations

orgarLize feasts on special occasions (festival, religious ceremonies etc) may help strengthen

community spirit which isvital to a community life.

3. Participants

No survey has been done to list the exact number of voluntary associations in these two

communes. However, basing on the above classification, the number of voluntary associations

in Dong Quang and Giao Tan is estimated to reach up to a three-digit number. Take same-age

associations in Dong Quang for example. According to the local customs, these associations
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are organized only when men reach the age or 1 8 (the age ofadulthood and community duties).

And they can join the associations until they are 49 or 51 (depending on each village).

Therefore, each village can have an average number of 33 same-age associations for men who

are eligible and wish to join. However, nowadays same-age associations are joined by local

men since the age of I 5. A洗er finishing their community duties (usually at the age of49 or 5 I),

members of same-age associations can continue their membership until they reach 60 or even

70. Many 75 year old members still join the associations'activities and meet annually. Even,

some members who cannot join activities due to age-related weakness refuse to leave the

associations and ask their children to go instead.

These same-age associations, once for men only, now tend to be for women also who are over

35 50 that they can with men shoulder the village's responsibilities. So at a certain age, usually

&om 35, there are one same-age association for men and one for women in a village. Since the

early 2000S, there have fわund similar same-age associations in hamlets, which accept both men

and women. To sum up, same-age associations are joined by both men and women ranglng

from 17 to 70 years of age or more in both village level and hamlet level. In fact, there are up

to hundreds of same-age associations operating ln a Village. Similarly, if taking enlistment year

or graduation year into account, in those two communes there are dozens of servicemen or

schoolfellow associations. That is not to mention the vast number of associations of those who

share the same interests, do the same job, Or shared the same situation in the past. Besides,

upon the establishment of an association, it is regulated that women can take part in the

association's activities when their husbands are not able to attend. This means the association

is for both men and women. Being asked about their membership status, women in Giao Tan

claim their membership to the associations or which their husbands are members. In many

interviews conducted in Giao Tan, when being questioned about reasons for JOlnlng an

association, many said the husband-wife concensus was part of their decision (if either husband
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orwife disgrees, then that family will not join). Unlike Giao Tan, Dong Ky sees a clear

distinction between men and women.

It can be said that the quantity and the diversity of voluntary associations in Dong quang and

Giao Tan enable every member to flnd him an association when needed. During our study in

these two communes, it is not difTICult to flnd a representative or a member of voluntary

associations. According to most informants, they JOln at least one association. And the total

number of associations that 103 surveyed informateurs join is 31 i. So on average each is a

member of3 associations. h the two communes, there are some that are members of7 different

associations, not to mention their membership in other political and social ones. Even when we

try to reach those who are non members (to portrait their life), many of them still afFlrm that

they are part of some associations (while others say they are not). It can be said that, the

participation into voluntary associations in Dong Quang and Giao Tan is popular.

Members of volu･ntary associations are very various and diverse. The diversity can be seen

&om the genderperspective. Most of members are male; however, womenalSo take part in

practices of associations and groups at village level. Same-age associations used to be the ones

for male adults but now its membership has extended to female members. During village

festivals, same-age associations for male members practice in a temple while their peer female

ones practice in a pagoda. At the age of30 onwards, a洗er same-age associations organize a lot

drawing event tO distribute required contribution to social works , then two male and female

associations of a village can JOln PraCticeswith each other. Besides, women also app･lyfor

membership of other voluntary associations like schoolfellow associations, Biendship

associations, TaiChi club etc. …Women nowjoin many associations. There is at least one or

two members of badminton club andpingpong club " PQ50, 2008)･

The age range is very wide,斤om youth to elder. There are some age-based associations (e.g.

same-age associations, schoolfellow associations, colleague associations, etc.). There are also
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Some associations that accept application for membership of everyone without any age limits

(e.g. pingpong clubs, badminton clubs, {lghting cock guilds, chess guilds, etc.). In the past,

application for membership of same-age associations at the age of i 8 (according to the lunar

calendar) was regarded as early. But at prese鴫with a be仕er living condition, associations even

accept application for membership at earlier ages. At present, many schoolfellow associations

in Dong quang are even established when members are still at school, and every year they

organize feasting events and set up an organizational hierarchy. There are many associations,

whose members are village's elders, for example, a chess guild of one village has half of its

members at the ages ranglng丘om 70 to 80. A village's cycling club has 87 members and most

of them are elders, even an 87-year-old elder is still a member of this club.

In the following Part, We Shall portrait members and non-members of voluntary associations in

the two comunes of Dong Quang and Giao Tan throughstudying and analyzing their reasons

forjoining.

3.1. MembetTS

The diversity of voluntary associations attracts the participation of people舟om various

residential groups. Becoming a member or an association (not to mention its activities) bears

great significance: HIt is unacceptable for one not tojoin afy association. He will be isolated

and feel lonely" (DQ12, 2007). However, an association's membership is so costly that not

everybody can afford. Besides their periodic contributions, they have to participate in other

importants events of other members'families (funerals, weddings, etc･)･ Therefore, members

of these associations must be "capable" ones. The term "capable" not only refers FlnanCial

capabilitybut also time and willingness onemight have to participate in activities. "Members'

living standard has been improved, so FlnanCial commitment is no longer a problem. Being a

member ofa group can help one relax and enjoy life better." (DQ36, 2008). In Giao Tan, "being

capable" means having a stable source or income, which is specially important in the local
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current socio-economic context. Therefore, pension recievers and even policy beneflCiaries

(invalids, sick soldiers, Orange Agent victims, eta.) who receive monthly allowances are o洗en

mentioned as enthusiatic members of voluntary associations. Others may have torun some kind

of businesses or services if they don't want tomiss out on their membership. "I'm now a

member of4 or 5 associations. LfZ didn 't have a stable income, I would quit. But ZfZ can live

for another 10 yews, I think I have to quit since I will no longer be able to make money by

then. " (GT20, 2008).

Many o洗en talk about joining an association as an honour that is not always achieved by all:

ELA member of an associatt'On will have a umform and a member card to wear, which makes

him proud when got'ng out" (DQ42, 2008). For many, joining an association is also to show

off. "Many peoplejoining various associatt'ons andguildsjust to show oH(. "). Some once told

me that he was a member of5 dtHerent guilds, becomt'ng the most honourable man in his

village. (...) " (DQ18, 2007).

It is more honourable for a member if he or she becomes a head of an association: `ELeading

an assoct'ation has amrmed a member's status in the vollage communiO, " PQ18, 2007). A

head ofa same-age association once told us that at times hisjob could be as hard as that ofa

local ofTICial: HThere was a time I worked vefy hard, even hwder than the commune 'speople

committee chairman. There were 113 men under my management" PQ36, 2008). If one

cannot make it to the head of an association, having a member card is also honourable.

…One mの′ not hue bonsai in his house, still wants to join the province's bonsai

association since he will be granted with a member card, which is to be won during

meetings.仇′ning the card makes him loved by othe7TS " (DQ42, 2008)

In a family offour children, who are all soldiers, if three of them join former soldier

associations, the last one must try to rind his.When their parents are sick, members of their
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associations shall pay visits. That's rural life. Having visitors on special occasions is such an

honour. "One might feel self-piOJ lfhe or his family is nor visited by aり′ " (GT29, 2009)･

SociaHinkage and exchange are among the reasons for joining voluntary associations. People

apply for membership to share social stories. Playgrounds are where daily information is

updated, especially in rural environment. Therefore, a chairman of a badminton cllub, who is

also a businessman in Dong Ky, highlighted the importance of inviting persons or high social

repputation to join his club.

…There are valuable pieces of information. One mの′ not know lfhe is not a regular

member. Joint'ng regular exercises can help one get updated on social and market

information, which is also one reason whypeople meet " (DQ43, 2008).

Joining a playground, members stand to beneFltfrom expanded relationships. It is costly but

brings about more opportunities for members to foster their social relationships. Sometimes,

members can find business partners while playing badminton. A chairman of an same-age

association Gum a commune official said that being members of associations have helped him

meet and workwith many others. "As an ojficial, my work is more fm,Durable when Ijoin

associations. I have more opportunities to meet people and they ojrer me great help " (GT1 8,

2007).

In addition to the above explainations, Some join voluntary associations in both Dong quang

and Giao Tan communes for no specific reason. A bonsai association has loo members, Out of

which about one third know about bonsai (as told by one member). Members of associations

are diverse, Including all kinds of people, peoplewith orwithout knowledge about bonsai also
●

apply for membership. Or those who are not interested in wrestling or chessalSo apply for

membership of these respective associations. Hence, a membership of an association does not

requirepeople to share a common feature or interest. The matter here is Fjust to apply for a
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membership of an association. (...) Most ofpeople do thisjust because they want to be apart

of an association. Feasting events are organized twice a year (...) and these events are central

to most members" (DQ18, 2007). Or for example, people apply for membership of an

association of classical drama "I do not know how to sing classical drama but lfthere is afeast,

I willjoin and I am willing to pay in" (DQ58, 2009). In some other cases, people apply for

membership of an association because their parents are or used to be members of that

association. So, what matters to members is not which associations they are members of, but

being a part of a group. "They feel that they cannot live or exist without integrating into the

communiOJ " (DQ65, 2009).

3.2. Nan_Membel甘

Despite the variety of voluntary associations that serve different needs of rural people, there

are cases thatare not members of any associations. According to current members of voluntary

associations, in these two communes the number of people who does not apply for membership

of any association is very small, which is generally not wanted. Non-members are o鮎n farmers

of lower social status, who are impoverished, have poor relationships and not many斤iends.

They are o洗en described as: "Poorpeople hue to work very early in the morm'ng. They do not

hの,e time tojoin bonsai or cycling associatt'ons " (DQ42, 2008).

They may face with financial difficulties and are not "capable" of applying for membership:

"They are usually farmers who live in extreme dtjicultt'es. Sometimes they don 't even have

enough rice to eat " (GTl 1, 2009). Poor people are unable tojoin not only because they are not

financially capable, but also because they don't have time for activities. Ⅵlere are some Who

used to members but decided to quit since they could not afford all activities held in their

associations. =They can not aHord such activities. Tmether in bt'g or small events, they need to

contribute " (GT34, 2009).
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Not pariticipating ln association could be possibly because one are not willing tointegrate into

his surrounding environment. There are some cases that "people do not want to be in a crowded

place with many other people. Some people only want to go back home with their families as

soon as theyjinish their daily works and therefore they do not want to apply for membershtP

of any associations" (DQ42, 2008). In such a case,personal characteristics ofpeoplein

question are referred to explain their behavours and actions: "when he was a child, he did not

play with other children. (...) He only works andgoes home ajier business hours. (") He can

not communicate well with otherpeople " PQ42, 2008). Or because "he is so s勿′ and does

not want to get involved= (DQ12, 2007). Generally, this kind of people is o洗en regarded by

the current members as not-welトeducated.

=Some are not well educated, while some are not integrating. They normally do not

know how to talk or contribute to conversations. Such cases are not rare in our socieO/ 〟

(Dq69, 2009).

Or it may be because he refuses to make their contributions so he is expelled from the

association. Many questioned informants told us a story about a man who lives so isolatedly

that he is not considered as a neighbourl by others. He is a highschool graduate and a retiree.

He relies so valngloriously on his舟iend who is an innuential district official that he refuses to

take part in any association. ¶le neighbour group mobilized its members to contribute to

building a road, but he rejected, explaining that he saw no point in building the road since his

house is right at the alley gate. "That means he publicly opposes the whole group. He will be

boycotted" (DQ54, 2008). Lifewill be very hard to those being isolated by other villagers.

Theywill never be invited to any event and considered as neighbours. Without any written

1 Note that neightbourhood group is also a voluntary associations, it also requires its members to respect

regulations and obligations as well as assures them certain favours as membership.
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announcement, his story will be silently passed on &om one to another across the village.

Therefore, the islation of an individual may push him into the situation of"extreme loneliness"

The above-mentioned situation is related to a specialperception of farmers about levels of

social relationship of the real　society: family/kinship/village/commune. According to

infomants'comments, it is perceived that there is a clear seperation between family and

society. Those people in question, who are not members of any associations, are classified into

a group of people …who do not know how to get involved in soct'eo, 's works 〟, "not contact with

the rest of the socieOJ 〟, Orinsummary …not integrate into the socieOJ " PQ42, 2008). People

emphasized the weaknesses in terms of capacity and resou･rces (ability for communication and

money) of people, who refuse to get involved in society's works but prefer to enjoy life within

their own families. Meanwhile, the society is a place, where educated and better-off people

want to be a part of. "Only by getting involved in socialpractices does one learn more about

the social cultural environment " (DQ43, 2008). This seperation between family and society

can be attributed to a difference between a social space of family, kinship, village, and

commune. A study in rural areas of both the Red River and Mekong River delta regions (Bui

Quang Dung, 2002) reveals a completely-contrastive imitation of this spirit. In which, as for a

farmer, "commune" means society(=aFPlying for membership of other associations means

being a villager of another village or citizen of another socieO/. Going out of the commune is

joining into a society, I think"- (Bui Quang Dung, 2002: p. 47). Commune or society, is a social

and political space, which is different &om that of village; especially where farmers feel

unsecured or unprotected. A difference in attitude of rural people, when he assigns the society

(which is opposite to the village) a positive meaning,with regard to the above-mentioned topic,

has a slgnirlCant importance and implications about the orlgln and nature of "civil forces" in

Vietnam at present.
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4. Sub-conclusion

The nexibility in organizational structure of voluntary associations has brought about the

feeling of closeness, familiarity and less constraint. Members also take tum to host and

shoulder their assoication's works in a year, which makes a voluntary association not only a

place where rural people can meet, Support and exchange with one another, but also a place

where they learn and practice principles ofa community life. Voluntary associations are where

people flnd or at least feel that they are part ofa crowd and members ofa group.

Guilds and associations try to maintain and promote an equal relationship regarding benefltS

and duties among members･ Therefore, an voluntary association'S operation mainly depends

on the financial status of its members. No matter how their operation funds are mobilized,

vluntary social associations are quite united in the orgarlization of such activities as visiting,

encouraging, Celebrating different events in their members'life. This feature glVeS VOluntary

association an advantage over offlCial ones. Rural people have to take part in various activities

to foster their relationships with others. This fact not only reflects the support among members,

but also helps them avoid beingjudged by others for not particiating in the communitylife.

Feasting is the most popular and important activity to most of the voluntary associations. This

activityis greatly supported by members. In Giao Tan, a feast is normally held at home with

lessrituals, whereas in Dong Quang, this activityis more religious and has become an integral

part of a village's customs. Feasting offers people opportunities to lean about standards and

maintain hierarchy. And following these prlnCiples is how people afrlrm their participation in

village communitylife.

The interest in collective life within a village and the establishment of exchanges among

members have limited rural residents'activities within guilds or associations at village level,

Or even hamlet and neighbour levels. The distinction between spaces within and outside a
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village is consistently reflected via social behaviors of rural residents. Social identiflCation

space of the rural population, along with their prlmary relationships, has yet to go beyond the

bounds ofa village.
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CⅡAPTER FOUR:

VOLUNTARY ASSOCIATIONS ANDTⅡE CONSTRUCTION OF SOCIAL SPACE

I. Social order

Social order reproduction is clearly demonstrated through activities and principles of voluntary

associations, especially the same-age associations.

1. I. Maintat'nittg vt'llage regulatioflS

Under various forms,rural villagers associate themselves by their distinctive roles and

functions to contribute to the operation of the village. These activities are mainly among male

members. When a boy reaches his maturity, (17-1 8 years old), On a certain day as stipulated by

the village regulations, he has to glVe Offerings to the village to be officially registered in the

village register book. This registration, accordingly, enables him to get public land distribution

and perform community services such as dam embankment, guarding, ritual services, tax

duties, labour duties and military services (Nguyen Due Nghinh, 1978). Long-held

organizations, like oneswith hereditary nature or ones that serve ritual festivities in Dong

Quang, o鮎n set certain principles in maintaining thevillage's traditional activities.

In Dong Ky village, every 18-year-Old or older male members shall join the same-age

association divided into different same-age groups. Only native villagers are admitted to these

associations, Or they must be the village member in-law for at least three generations or more.

Outsiders are not entitled. People Hmust participate lin the same-age associationl because it

is regulated by the village " (DQ18, 2007). It is regulated that you as one of its members are

obliged to perform village activities. Holding the same-age association membership an

establishment for its participants to bear andfulflll the obligation to the people. HTakingpart
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in the same-age association is a must no matter you like it or not. (.) Withoutjoining the

association will make you alienated. h will be weird lfyou don 't while others do " PQ18,

2007)･ Taking part in the association is considered as a preparatory process for social

integration in the villager You have to get used to the code of conduct, the order and hierarchy

in the village which are sometimes inconsistentwith the administrative regulations at the

commune level.

The pressure of public oplnlOn Prevents members from leaving the association. If someone did,

he would get bad reputation for the rest of his life. He will bejudged either on the money Issue

(if he does not belong to the a紺.uent class) or contemptuous attitude (if he belongs to the

afnuent class). That bad reputation does not gowith him only but with his family, his relatives

and his descendants as well了`There was a guy whojust went to the America but still had to

send his son to attend in his place. It must be like that. 71he association is really powerful

because it represents social norms; you will be in big trouble tfyou do not follow " (DQ18,

2007).

The criteria for a person to become a member of the same-age association are based on whether

he is one of the villagers and how correctly he identifTleS his real age. Such self-evident criteria

(whoever lives in the village is a villager and there is barely anyone livingwithout knowing his

agel) allow the association to admit to it a broad spectrum of members &om the same village,

born in the same but varylng in their "soct-al engagement. " For those who are less socially

engaged, becoming a member of the same-age association (the association is closely linked to

the collective obligations within the village) is an honour, a chance for them tofulflll their

responsibility and have a say in the village. And for thosewith broader social networks, they

1 Such standards seem to be so simple, but in fact there were certain tensions over identi母ing whether a person

is a native villager or not. In addition,misidentiB,ing the age (due to the differences between the solar and lunar

calendars, Or simply not remembering the date of birth) caused troubles to individuals and plunged them into the

state of "flo SOCialposition." WewiII provide details about this event another section･
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are not interested in the association or their involvement is somehow cursory. However, "each

region has its own customs and traditions " fdat le que thoi- When in Rome, do as the Romans

doJ. When being a member of the community, an individual himself is to adhere to the

provisions of that community.

In Dong Quang village, that social pressure spares no one, even incumbent officials. It is

reasoned like this, He may be an ofrlCial everywhere he goes, but when he comes back to the

village, he is a villager. He works as an official, but still has to live "among thepeople " (DQ36,

2008). This attitude prevails not only in the same-age association, the organization inherent in

the traditional society, but also among many other different types of voluntary associations.

Still acco･rding to the aforementioned informant, the incumbent officials participating ln

associations and other voluntary organizations (alumni association,former youth volunteer

association, cycling club, etc.) behave quite "reasonably", none of them show the self-

centeredness or disrespect for the organization's customs.

From the perspective of "pressure" &om the village on the participation of the members, the

same-age association is a special case. The association differs &om other voluntary associations

by its hng history in thevillage society. In the name of preserving and promoting the old

traditions and cultural values of the village2, it keeps on maintaining the organization that

serves every member of the community. Like all other social institutions existingwithin the

village, the same-age association is to "reinforce" dimensions of the rural society. For newer

organizations formed a洗er the Dot Moi- Renovation, their members do not experience such

obvious social pressures (in the name of village regulations). However, {leld observations

indicate another attitude hidden behind the "voluntary" participation of thepeople, which

2 Overall, the informants in Dong Quang all feel proud that theirvillage still manages to preserve the same-age

association, a product of the history. People in the northerrlrural areas tend to take pride in their village's long-

standing traditional values (Dong Quang commune) and seem to be unhappy to acknowledge that their commune

has just been recently established (Giao Tan).
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drives the insiders to take part in the social organizations. It is not totally coincident that the

thought of participating to "catch up with丘iends乃was implied in many conversations･

Maintaining individual dignities (face-saving) in the community must also be a social pressure.

h extreme cases, the so-called砧dignitiesM can be attachedwith greater importance; they can

help shapethe group 's identities and traits of its participants.

This can be seen &om the observation of several associations such as badminton, bonsai

associations, etc･ The characteristics of such associations (in Dong Quang) are that their

members are mostly in触ential and economically well-Off people･ In fact, these groups are

mostly related to the households in thefumiture manufacturing business, the more

economically successful population in the commune･ Besides the officials, part of the political

"elites" in rural areas, there exists another section rising魚om power (or wealth) that is shaping

itself as the social elites here. For this group, taking part in the badminton and bonsai clubs,

etc･ (those that require the participants to be `affordable'to the high costs and the way they are

played is somehow alienated to the rural lifestyle) is a way to build the group's identities and

personal traits; their associations are 〃distinctive plqwounds " - an implied comparisonwith

those of the commune ofTICials PQ43, 2008). They may speak much about the "benefits竹丘om

the participation in and the organization of舟iendly matches with other clubs (information

exchange, business partner search, etc･), but in fact, the shaping of group identities (as part of

rural elites) is the essence in the innermind of members･ A club member (the owner of a

household timber business), aRer sharing about the "benefits," revealed thatinreality the

organization of丘iendly matches with neighbouring communes (assumed to expand the social

contacts) is just intermittently conducted.

The twofollowlng events in Giao Tan commune further illustrate the recent comment斤om

another angle･ In this commune there are associations and unions related to all occupations and

rituals, but there is no same-age association (as in the case ofDong Quang). This may be traced
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back to the history of the village: the area originally belonged to a new coastal strip between

Nam Dinh and Thai Binh provinces, established by the land reclamation activities of Nguyen

cong Truin the early years of the 19th century･ The same-age association, an organization

associated with the tradition orthe old village deep into the delta, due to various reasons, had

no time to be re-establishedinthis new land. The difference among associations in these two

research sites is that in Dong Quang, criteria for participation are simplified to the baseline (to

encourage more participants); then in Giao Tan, candidates must meet very specific and unique

criteria. For example, at least applicants have to flnish the secondary school to be able to join

the secondary school student association; Or they must have joined the any to be admi仕ed to

the former serviceman association; Or stricter,people must be ofrlCials to be members of the

offlCial/cadre association, etc. These strict criteria have led to the situation that some people do

not fall into any group, Or there are too few criteria for participation in more than one

association3･ Therefore, they had to set up for themselves a new organization･ The case of "the

herdsmen association" and "the cat association" founded in Giao Tan according tothe age

group model of the same-age association are the results of this fact. The herdsmen association

includes members who took care orbu飽los and cows together in their childhood; a person can

be 1 -2 years older or younger than the o仇ers. The cat association gathers members who were

bom in 1951 (the year of cat in the lunar calendar) (GT20, 2008; GTO7, 2007).4

The second event is related to the "ofFlCial/cadre association" in Giao Tan. According to

analysis of voluntary associations and organizations in the two communes, in Giao Tan

commune alone, there are 1 2 associations of former ofrlCials/cadres (among 35 associations),

e.g. the medical staff association, land administration staff association, women official

3 Membership is fully determined when a person become member of more associations rather than of a particular

association.

4 From the perspective of the others in the village, the nature of this association is very funny because members

do not have adequate schooling; they cannotjointhe association of secondary and high school students･ This leads

them to the establishment of the associationforpeople bom on the same zodiacs. In somevillagers'oplmOnS,

they are not in favor of these associations because their criteria are not consistent.
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association, key commune official association, commune secretary association, deputyparty

secretary association, Commune military ofFlCer association, Commune youth union ofTlCial

association, etc. (See list in Chapter 2). This is one of the clearest differences between the two

study sites. In Dong Quang, there are no such associations for ofFlCials･ Further study on the

case of Dong Quang also confirms there is no tendency that the local ofTICials mainly

concentrate in some associations. The question is whether the existence of a vast array of

associations in Giao Tan is the legacy of the class division prlnCiple in the old time between

rural managers (10-scale hierarchy) and normal villagers (Nguyen Van Huyen, 1995, pp･ 349,

409); or more recently, of the distinction among social classes, in which peasants are at the

lowest bottom and ofTICials (leaders) at the top (Do Thien Kinh, 201 I).

h comparing this event with the participation of business people into the voluntary associations

in Dong Quang, we cansee evidence for the differences related to the level of development of

these two communes: The purely agricultural economy in Giao Tan still serves as a pre仕y solid

foundation for the existence of organizational stereotypes and traditional social institutions･

Moreover, many ofTICials at Giao Tan while interviewed stressed that their participation in

●    ●    ●

voluntary associations comes &om the management reasons as well･ When Jolnlng VOluntary

organizations, thereare many things (indicating the policies and resolutions of the commune)

that can be exchanged in an easier and more efTICient way thanks to the- brotherhood in the

same association･ They also Flnd it easier to communicate the policies and decisions to the

people throughsuch orgamizations, thus gaining more support and consensus丘om the people

(GTOl, 2009; GTO6, 2007; GTl 1, 2009; GT45, 2009)･

I･2･ EqMlt'tJ, ultd t'f1-1LIt･fl Sel･t'tlce

voluntary associations (based on willingness of members) are in compliancewith the

following paradigm: registration book (Or simply a piece of paper listing names of members,

addresses, telephone numbers (if any)); the role of the annual host and annual rotation of the
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person in charge are based on the order of registration, or lot- drawing, Or the negotiation among

members; there are several parties each year with equal contribution丘Om members, etc. Such

rules of voluntary associations, including the same-age associations, express faithfully the

principle of …equality" of the association life today in ruralcommunes in northern Viet Nam6.

We wilHook at how this equality of these activities is shaped.

Firstly, throwlng feasts is the basic activity of voluntary associations, which is paid much

attention of their members. This activityhas been mentioned quite thoroughlyinChapter 3.

Regarding the relevance of the current topic, wewill only take the example of the same-age

association (in Dong Ky village) because of its distinctive features. As a rule, feasts are usually

prepared twice a year, depending on the young or the elderly same-age groups. The same-age

group of the elderly (52 years old or more) o洗en throw feasts in lunar February and September,

at the same time with the festive activities of the village. The young same-age group (&om 18

to 50 years old7) usually holds feasts in the lunar January and August, also on festive

associations of the village. Normally, the first feast is heldwith the presence of the elderly

members as honour guests (o鮎n members that deeply understand thevillage regulations). The

honour guestswill divide members of the same-age group into different Giap(S), which is the

form ofclassiflCation of men in linewith the clans in the village.8

5 In Dong Quang, the same-age association holds lot-drawing twice a year. The鮎st is to identiB, thepeople who

will be responsible for the village affairs. This drawing lS usually done when the members are about 35 years old.

The person in charge lS Selected &om this draw. The second drawing lS COnducted immediately a鮎r the first危ast

that marks the registration ofa new member (usually when he is 18). This drawing is to ident吟, the sequence of

number that decides whowill host the feast of the same-age group and be responsible for the activities of the

group in thefollowlng year.
6 Nguyen Tu Chi (1980) considers this "equality" as an aspect of the '吋illage democracy" in traditional society.

7 When reaching 51, the丘rst stage of the old age (fTestive period), these elder members are responsiblefor

activities in festivals, taking care of ritual practices in the village temple arid pagodas. In that year, they do not

host the fTeast; instead, the groupwill use the common fund to treat the whole village, inviting senior villagers and

inform them about the plans in the coming year.

8 By the village convention, Domg Ky iS divided into 4 "Giaps" namely Doai, Pong, Thuong, Tien, Each "giap"

corresponds to some certain clans. At the early establishment of the village, based on the number of male members

in the clans, they divided the clans equally into 4 areas (initially, there were 36-37 males/ area). This way of

division is kept unchanged today, but there are big differences in the number of males in each "giap." CuTently,

Giap Doai of the Duong clarl is the biggest ifl thevillage.
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The ritualofthe flrStfeast begins with the offerings. These include saltyand plain foods such

as a piece Ofpork/ a boiled chicken, steamed rice, nowers and触it. The food depends on each

same-age group. The offerings then are carried to the village communal house by the host, the

elderly (fathers, uncles or relatives) and others. Here, the offerings are presented on the holy

altarthen the communalhouse keeper and the elderly in the family of the offering glVerS Will

conduct the ceremo･ny (in Dong Ky, when the ceremony finishes, part of the offerings is given

to the communal house keeper; the rest is taken by the same-age group for pa托ying). Theritual

ceremony in the communal house only takes place within the momlng. By rules, members are

to join hands in preparing the feast; however, due to the current availability of catering service,

the host oRen takes the whole responsibility for the feast, and some close members in the group

may come to help. The host may also ask his relatives for support. These supporters will stay

by and share the party with the group. Also at the first feast, a lot-drawing is held. This is solely

to identifythe host for the next time, having nothing to dowith the appointing officials of the

association. The ceremony of presenting offerings of the same-age group IS COnSidered a

slgniflCant Stage tO inform the villagers about the existence of the group. Since then, the group

is formally acknowledged by the villagers. Also by then, the members of the group are called

King's Chariot Support men.

Before the flrSt feast, people o洗en hold a meeting at the host house (which usually takes place

on the evening before). The participants of this meeting are not flXed, mainly based on

voluntary participation. In the meeting, people o鮎n consider the number of guests, procedures,

votive offerings, food, and flnanCial contribution (if any). Depending on the form offund

contribution, people will decide whether to make new contribution or take out some money

already in the fund to pay for the feast. For associations with large fund (typically tens of

millions Viet Nam dongs), members may agree that part of the fund should be used for the

feast. For those with modest funds, this meeting will decide on the amount of money per
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servlng. The hostwill base on that to prepare the food for the feast. For members of the same-

age association, to be the host is a great honour, it is a once-in-a-life-time opportunity.

Therefore, many hosts tend to prepare more food than agreed thoughthey still collect the right

amount ormoney as amounced For example, the host will spend VND 50 thousand per semng

although it is agreed in the meeting that each seⅣlng COStS VND 30 thousand and the host will

still just charge each servlng VND 30 thousand; the additional spending on food is paid by the

hosL However, this is not always encouraged by same-age groups. People assume that when

they go forthe feast, they eat on their money and do not expect anyone to pay for their eating.

h an infomant's words, HIpayfor my food and do not want other gLtyS tO Pay for me. That is

my viewpoint. " (DQ50, 2008). Another respondent, also in Dong Quang, said more about the

spirit of "equality" in this flnanCial contribution:

We have regulations to prevent the race among members. Zt is ok tfyou are aHordable,

but what lfyou are not. It'll be a hugeproblem. If we allow the race, some will serve

the feast with unlimited Western or Eastern famous drinks. For those who cannot do

that, they feel very upset. So, it is best to place this issue under control. Due to such

control, now lfwe want some cans ofbeer9, we have to discuss that before with other

members, If it 's ok, the host will SLW, "Iam the host todLW, Please let meprepare beer. "

Ifthe host does not say so in advance, other members will not use the beer. They will

only drink what they agree at the meeting the night before. That is the wq′ We control

the race. " (DQ54, 2008)

The group does not encourage the host to pay more money than usual for the feast, which

means spending morethan the contribution of other members. It should be noted that people

9 In rtwal areas, due to the popularity of the self-supply production and the s9arcity of cash, things bought in
money are more appreciatedthan home-made ones. In this case, Canned beer lS COnSidered better than alcohol

made by villagers. The treating of beer (instead of alcohol) shows the host's respect for the same-age association.

But it can also be interpreted as the host is upstaging, In many cases, this is not recommended. Similarly, eating-

out is more appreciated because it is paid in cash.
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here are very proflCient in market prices. Looking at the food on the table, they can quickly

estimate the value. For some punctilious members, althoughthe host has had the words before,

theywill automatically calculate the real value of the feast and make contribution on equal

shares. For example, when they flnd that its costs VND 50 thousand per serving While it is

previously agreed at VND 30 thoLuSand per serving, theywill contribute VND 50 thousand. If

the host does not take the money, they'll put that in to the fund. Moreover, the organization of

the feastwith more money than agreed may cause difficulties for the next host if that person is

not economically well-off. People try to put a limit on flnanCial contribution in order to

encourage the participation of all members, regardless the rich or the poor. A poor person, if

cannot participate in the feast (because they are not affordable), will get bad repu･tationfor the

rest of his life; this bad name even goes to his descendants which goes as "he cannot even treat

the same-age group a meal. " PQ42, 2008). In case the same-age group agreeswith the

overspending for the feast, the host must still "have a word" with the group members in

advance. This reality is common among most of voluntary associations in Dong Quang

commune, not just the same-age association. The principle is priorityis paid to economically

needier members and the upstaging lS not enCO･uraged!

While the principle of"equality" is common in Dong Quang commune where the income丘om

fumiture business makes people Financially-secure, it is not as popular in Giao Tan, an

agricultural commun_e with relatively-low per capita income (according to ofTICial statistics)

Compared to the average in the Red River Delta. Here, Contrary to the attitude of the people in

Dong Quang, if the host wants to spend more on the feast of voluntary associations (in Giao

Tan there is no real same-age association like in Dong Quang), otherswill not raise any

opposition; they even encourage that.

Competing to sponsor the feast does not exist here. At the meett'ng, We raise the issue

that everyone isPee to sponsor more for the feast. The B710uP Will accept the support.
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Ifnot we shouldsuggest. We know who have money. Forguys who don 't, it is impossible

to make more suggestion. (GT26, 2009)

It should be noted that the living standard in Giao Tan is lower than in Dong quang, and the

eating-out (including reception meals of committee ofFlCials) is rare. While the researchers

were in this commune, Sometimes they were invited to have dinner with the locals; and the

meals were always at the hosts'houses. Meanwhile, "eating out" is usual in Dong Quang. They

get together quite regularly, sometimes for no special occasion, and the participants are related

to various kinds of social relations such as friends, neighbours, receptions, etc.

Under various forms, rural residents associate together by their individual roles,functions to

contribute to the operation or the village. The rotated responsibility and community seⅣices

make the prlme prlnCiple of almost all institutions orthe village including the neighbourhood,

relatives, ancestors, voluntary groups and associations. Organizations that have long history,

like the hereditary organizations, or the ones that serve festive activities in Dong Quang, o洗en

set certain prlnCiples for its members in maintaining traditional activities of village. There are

quite many festivals and other ritual systems in the village and all voluntary associations are

involved in these activities. In Giao Tan, due to its young history, community activities and

festiverituals are fewer and they do not put any pressure of contribution on participants in the

name of villager. Voluntary associations are set up instead to enrich the cultural events and

festivals. Thanh Tam dance group, for example, consisting of young women, is led by a

dedicated person with festive activities collecting other local dances then teaching them to

members of the group. Annually, On the occasion of the village festival, the group comes and

hosts the performance in order to maintain the cultural and festive activities of the village.

Many voluntary associations even operate forjust some days during the village festivals･ The

chess club organizes competitions for villagers in lunar March every year. Two days before

that, members of the club are asslgned with different tasks for the competition such as sweeplng
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the yard or purchasing things. Members of the club do not compete in the festival; they just

host the event as an entertainment activity for thepeople.When the festival ends, the club

throws a party and the host is responsible for this party. Other associations like wrestling guild,

cockFlghting club, bird association, etc. operate on the same basis. They consider their

participation in the village festivals and successfullyfulflll their responsibility to serve the

people as an honour a way to fulfill their responsibility to the village.

1?

1.3. "Pasitt'on removalw lSG ngGiJ

The unlqueneSS Of the same-age association deserves a separate thorough analysis, for this

association shows special features conceming the in-tum collective services mentioned above.

Joining the same-age association is considered as the preparation for individuals to join the

village life. h broader sense, according to the village convention, men when reaching 1 8 years

old start to join the three-level same-age association consisting of "Ban Cha", "Ban Truong",

and "Ban Khanh tiet." "Ban Cha" is the group to include the youngest same-age members;

therefore, it is o鮎n responsible for labourjobs when requ･ired such as carrylng the coffin,

digging the grave in afuneral in the village, or doing chores in other events. "Ban Truong" is

responsiblefor specific activities of an area in the village, for example a residential area or a

production team. Reaching the age of49 (in Trang Lief and Binh Ha) or 51 (in Dong Ky), the

most important time in life of a man, same-age association members are entitled to joining

砧Ban Khanh tiet" (Festive Board). At the age of52 (in Dong Ky village) and 50 (in the villages

ofTrang Liet and Binh Ha), the men there are recognized "senior," i.e. belonging to the group

of the elderly, who, according to village customs, are respectfully referred to as "toppeople･"

As a member of the "Top people," a man is丘ee of all "collective services" of the village and

can participate in village meetings to discuss砧village important affairs･乃It should be further

noted that only when recognized as "senior" can a man participate in the worship activities held

at the village temple and communal house. Before that, if they want to worship at these holy
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places, the worshipers must ask the temple keeper to helpwith the rituals. Therefore, the same-

age association is an organization showlng the process or"advancement" of the male members

inthe village. h this organization, members have to get familiar with the code of conduct, the

order and hierarchy of the village life and join the in-tum collective service activitiesm.

There is slight difference in the system (groups of men of the same age) mentioned above

among the three villages ofDong Ky, Trang Liet and Binh Ha (Trang Liet and Binh Ha used

to be one village; therefore, they have the same name and the regulations for this association).

In Dong Ky village, in practice, young men begin to join the same-age association when lg

years old and end the membership at the age of5 I as they reach the "Khanh tiet" (festive) age,

recognized as "senior" and no longer have to shoulder collective seⅣices in the village.

However, in Trang Lief and Binh Ha, men join the same-age association when 25 and end the

membership earlier than in Dong Ky. In these two villages, a 50 year-old man is counted as

"senior}'However, in practice, in allthese villages, men o洗en join the association earlier and

end much later than the prescribed ages. The number of same-age groups (sub-associations) is

v∬ious, amounting to the hundreds. And the number in Dong Ky village is higher due to its

high population in the commune (Dong Quang commune hasthe population of more than

18,000 people; Dong Ky village alone accounts for more than 13,000 people; the rest (5,000

people) are divided among the two villages orBinh Ha and Trang Liet). Nomally, the number

or members of a same-age group in Dong Ky village is around 100 people. Meanwhile, ln

Trang Liet, the number is just 20-25 people. In Binh Ha village, with the population of about

1,000 people, some same-age groups do not have any or only 5-7 members. Due to the high

number ormembers, in Dong Ky village, it is not necessary to fbm subcommittees (Ban Cha,

10 Nguyen Tu Chi (1996) when discussing traditional society also saw that the societyis "bound by this particular

糾endship among people of the same social conditions. This same age斤iendship, ln many localities, led to the

formation ofHoi dong mien (same-age association), whose members mostly gather to have fun." (pp. 56-57)
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Ban Truong, Ban Khanh tiet) as in Trang Liet or Binh Ha villages. Each same-age group in

Dong Ky village is responsible for all the jobs assigned by the villagewithout having to share
●

the responsibility with other same-age groups.

Same-age groups are classifled into the primary and secondary groups, shoulde血g the village

jobs by drawlng the lots, o洗en conducted when the members are 35-40 years old. The lot-

drawing lS also conducted &om higher to lower levels. In Dong Ky village, due to the large

number of same-age groups, the village still maintains the lot-drawing according to "Giap,"

(classiflCation of men in linewith the clans in the village). In Dong Ky, there are now 4

"Giaps": …Giap Doai, " …Giap Tt'en, " "Giap 771uOng, " and "Gt.ap Dong. " This method of

classification may have been formed based on areas where the clans were previously distributed

more evenly in the village areas and ensured the equal number of men. Now, the clans

intermingle in different areas of the village while the classiFlCation still takes effect; therefore,

Giap at present does not depend on the areas nor the equal number of men. The lot-drawing

conducted among Giaps, therefore, must ensure that all clans have their representatives in

village activities. Currently, there exist large Giaps (like Giap Doai of the Duong Clan, Giap

Tien of the Vu Clan) and also very small Giaps (such as Giap Dong and Giap Thuong including

smaller clans). These Giaps, when the drawing the lots, still select four equally important chiefs

for thevillage events. Therefore, regardless of the big or small clans, they all have their

representatives and are equally responsible for the village services. Once more, this fact renects

the principle of equality and in-tum service in the organization of collective activities.

During the lot-drawing Ceremony, Same-age groups are tO invite most "senior"people in the

village to supervise the drawing. There are two rounds of lot-drawing. The flrSt round is

conducted among Giaps to Find out the fourchiefs of the Giaps. Then, 12 people are selected

including the FlrSt, Second, and third people of each Giap. These 12 people are the "Quan Dam

Noi," or Interior Affairs Board (to distinguish it斤om "Quan Dam Ngoai," aka "Quan Dam
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Den" (the Black Group), including people ranking the 13th downwards in same-age groups

when they reach the "Khanh tiet" (festive) age. A洗er selecting the 12 "Quan Dam Noi", same-

age groups continue to draw the lots to classifythe members into First, Second, Third, and

Fourth boards･ He who picks No. l is classifled into the First Board (Head of Khanh tiet, or

festive, Board); those who picks No. 2 are in the Second Board (Deputy Head of Khanh tiet

Board); No･ 3 and No･ 4 are in the Third and Fourth Boards. When reaching festive age, the

four heads of the Giaps are the Red Board members (Wearing red &om head to toe when

discussing village affairs or joining village events). The four up-runners of the Giaps are the

Blue Board members, in charge of the incense offering at the temple･ The four thirdpeOple of

the Giaps are the Purple Board members, in charge ofcarrylng the offering to the altar. When

reaching the festive age, they will beincharge of the whole K血anh tiet (festive) Board,

responsible for the entire rituals and the expenditure and financial allocation for activities

related to the temple, communal house, and pagodas in a year･ When reaching the age 51, the

whole same-age members make the K血anh tiet (festive) Board (as a result, the age 51 is also

called the …K血anh tiet" age)I The twelve "Quan Dam Noi" members are now the permanent

members of the K血anll tiet (festive) Board, in charge of the village events throughout a year.

This lot-drawlng event is recognized as a social promotion for all members of same-age groups,

sometimes at economic expense:

EvefyOne Wants tO get this socialpromotion. Tlhe promotion also costs a great deal I..j.

TMyfamilyl is not so spacious, so it was rather tough. Then I had to break that wall and

two pantries to hm,e space for the 2 crackers. (DQ36, 2008)

The "social promotion" of the same-age association members as described shows that a

member has to perform a series of responsibilities to "serve" the village &om the "labourjobs,"

to the participation in rituals held at the village temple and communal house and holding festive

activities for thevillagers until getting recognized as "senior" (i.e. without having to undertake
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collective obligations). Each stage is marked by a series of strict rules that members must abLide

by. Ifnot, they will be punished. The punishment in the same-age association (in Dong Quang)

is caued "position removaL"

Failing to join or neglecting activities of the same-age associationwill result in a Flne.

Previously, people had to prepare a tray of betel and areca to apologize to the villagers. Now,

the practice has been abandoned, but the person concemed is announced on the loudspeakers

of the village. The person will be given flrSt and second wamlngS. The third wamlngwill result

in the removal of the position in the same-age associationl l･

Removal ofposition means the name is no longer in any records of the village (not in any

same-age groups). The person has noplace in the village events. In short, he is no longer

the village man! Tnen the position is removed, he is not allowed tojoin village activities

held at the communal house, temple, etc. A short, he will be the person without any

position in the village. (DQ36, 2008).

Being isolated when living in the village is an unpleasant prospect for ruralpeople. It is even

regarded as the most severe punishment for villagers. It is the same in traditional villages. For

villagers, removal of the name &om the village records, which means they are no longer

recognized as a member of the village with full rights and obligations, is the heaviest

punishment (Nguyen DUG Nghinh, 1978, p. 420)I

1日n some cases, individuals are exempted. For example, those who le氏thevillage for theirjobs were removed

斤om the same-age association right丘om the beginning. Those who work as ofBcials at the district or provincial

levels, hard to follow the obligations, are also in the list of exemption. However, those people, ifstillwishing to

enter same-age association, must ask for permission to come back, be accepted by same-age members, and

volunteer to undertake collective obligations.
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I.4. Vt'LIagetTS and o〟tsiderT

The same-age association in Dong Quang is the organization for men living in the village born

in the same year (lunar calendar). The original villagers are automatically included in the

association when reaching the eligible age. The same-age association call-up goes as follows:

A representative person when reaching the age or 18 (in Dong Ky) or 25 (in Trang Liet and

Binh Ha), meets the legal officials of the commune to get the correct number of people in the

village reaching the age 18 or 25 that year. In Trang Li母t and Binh Ha, people all know one

another well, for there are fewer same-agers. In Dong Ky, due to the big number of same-agers

and the fact that they are divided into many different neighbourhoods, they do not all know one

another･ Therefore, the household record book of the commune must be employedI2･ The same-

agers are then called upon to join the association. The called-up people have the right to refuse

to participate in the association, but, according to the informants in Dong Quang, there have

never been any cases like this occurrlng.

Due tothe fact that same-age association is for those living in the same village,people would

not invite sons-in-law, immigrants, or those whose families had people working as "Mo" (the

village herald)13. The setrule for those who do not originate from the village to join the

association is that the household has had three generations or more living in the village and

paylngfull responsibilities to the village. These people are to comply with the "rules" set out

by the villageJfthey want to participate in the activities orthe same-age association, they have

to askthe head of the same-age group for agreement. The suggestion may be accepted or not,

12 According to informants, previously the village also had a record book, like the household record book now,

but only bore names of the males. When a family gave birth to a son, it had to inform thevillage so that the name

was entered into that book. The registration of the date of birth of the sons was not necessarily precise like today.

For example, if the family has two brothers bothgiving to sons, the son of the older brothermight have its name
registered hst even though in factthe son of the younger brother was bom before the other,

13 "Mo" is a word re危rring to a musical instrument made of bamboo or wood (bamboo/Wooden bell), used to

keep the tempo or to signal an order. In the past, to communicate information to people, the village tasked a person

with going through thevillage to send infわrmation when needed. This person used a "mo" to attract everyone's

attention. "Mo" was then associatedwiththeperson (village herald), who do this work. The job was considered

infTerior, So usually only immlgrantS Or the poorest did thatjob and they were o洗en looked down on.
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but even when accepted to the association, these people are still not allowed to get involved in

the activities of the village community. The hierarchy of members in a same-age group is made

based on the age of the members'fathers. Therefore, though bom in the same age, those who

have senior fathers are higher in ranks, being older brothers. Particularly, sons-in-law of the

village must always be the youngest, lowest in ranks, regardless of their fatherS'ages. The

youngest, or the lowest, in the hierarchy of same-agers means something unimportant and other

members can send them on small errands. For the same-age association, the advantage of age

fails to alleviate the position of those without origin &om the village.

Not all same-agers ofa group are counted as ofFlCial members. For example, a same-age group

has 42 people, including 2 sons-in-law of the village JOlnlng the group, when reporting to the

village, the representative of that group must say as follows: In our same-age group, there are

40 same-agerS and 2 followers, That is to distinguish between "same-agers of the village" and

those "following the group," the two different statuses involving the villagers and the outsiders.

Villager same-agers and outsider same-agers are different in that villagers can discuss village

affairs while outsiders can only join feasts or other activities held by that same-age group.

Absolutely, Outsiders cannot participate in Khanh tiet (festive) Board as reaching the age.

Only those who were bom here, t'n this village, can be members ofthe Khanh tt'et OTestive)

Board. Other people such as sons-in-lw or those who follow theirparents here are not

eligible. (DQ69, 2009)

The issue of "immlgrantS乃was just strictly reviewed back in the late 1980S as the village

underwent several prominent events. According to informants (DQ1 8, 2007), the story of the

village goes like this: A son ofa farmer once working as a "Mo" (village herald) was going to

be a "seniorn citizen, highest in the hierarchical order of the village. Local people then

questioned that fact･ If that one had become the village's senior citizen, then the village would

have all had to consult a砧Mo門! Therefore, the whole village decided to tighten regulation for
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immigrants, regulating that immlgrantS, especially those originating from the "Mo" families,

are never eligible to discuss village a飽irs, let alone to become the senior citizen orthe village,

the one that all villagers tum to when making Important decisions.

To explain f♭r the discrimination between "villagers and "outsiders" in the same-age

association, the informants clarifled that it is because this village (Dong Ky) is allergic of

outsiders climbing highin social advancement. Age is a form of free social advancement

(randomness) for everyone, So the village does not accept an outsider to have the same

opportunities for social promotion as villagers. From an insider's perspective, when an outsider

is offlCially recognized as successful and become a member of "Quan Dam," or even the

"senior" citizens orthe village (the ones to be respected in the village), then it is not good. And

this "village of pride" (referring to Dong Ky) cannot accept that.

Ifoutsiders are accepted to the Khanh tiet aTestive) Board, when they get older, they will

become the highest owes in the village. Then, the hierarchical order of village will die

awq). The most Hsenior" citizen of the village is honourable and most respected; he

makesjudgments andpeople wt'llfollow. There we nearly 14, 000 people in this village,

so that seniorperson is very respectable. No one could challenge what he sq/S. (DQ69,

2009)

Thus, the same-age association itself already serves as the "checkpoint" to screen outsiders

&om the village. This association reviews those qualified to join same-age groups. If a same-

age group admits an outsider, people will flnd out andrule him out, saying that "It is wrong

for this same-age group to admit that guy. " (DQ69, 2009).

The discrimination between villagers and outsiders asserts an invisible pressure, causing the

outsiderswishing to be recognized by the village to find another way. For example, some
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outsiders in Dong Ky,wishing to join the village affairs, have sought to be adopted by a family

in the village.

71here is an outsider living in this vt'llagefor a long time now. He was enlisted in the Vu

clan lthe second largest clan in the villageJ, of which a member is the village temple

keeper here. Very rePutable! However, he has yet to be allowed to discuss ojWcial aHairs

ofthe village, even though he hasjinancially supported the temple a lot. PQ1 8, 2007)

According to an informant in TrangLiet village (DQ52, 2008), his father is a son-in-law in the

village. His father was not admitted to the village's same-age association. Considered as ″an

outsider limmigrantJ, myfather still activelyjoined all thejobs in the village. For some guilds,

hejoinedPom the start. " As for him, the second generation living in the village, he can only

join feasts of the same-age association. To make up for the position, he actively participates in

other voluntary associations such as wrestling guild, neighbourhood association, etc. His father

o洗en encouraged him to participate in local govemment's work. He is currently a member of

the village security board. Living on the edge of the village, close to the field, every day he

goes to the ofTlCe Ofthevillage's security board for work. When asked for an interview, other

than meeting the interviewers at home like other cases, he asked the interviewers to come to

the villageチs cultural house, where there is a small dutyofFlCe Ofthe village's security board.

He also encouraged his son to actively participate in collective activities in the locality. The

son conflded that he was being promoted to the executive board of the commune's youth union.

Another case is a businessman in Dong Ky (DQ20, 2007). He said his father originated &om

Dong Ky village, but got married to his mother in Phu Khe village 14 nearby, then moved to

live there.When the wood cra氏developed, like many others, together with his family, he

retumed to thevillage and got married to a villager. He has tried hard to prove his origin to the

14 Phu Khe villagealso specializes in wood cra氏. His family in Phu Luu also workedwith wood previously･
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villagers, but the village peoplejust see him as a son-in-law and do not admit him to the same-

age association. Set aside by the association, he invited some other people to setting up their

ownassociation. His art association, gathering "giants" of Dong Ky village (bankers,

successful businessmen, etc.), bought modem sound systems and tents to hold &ee monthly

cultural activities for everyone in the village. Everyone can participate in the events and the

associationalso sponsors cultural activities of the village.

The discrimination between villagers and outsiders has been pushed to the extreme when some

people even believe that "Zt is truly reputable to get married to vt'llagers. (..) Kind families

only get their children married to villagers " PQ1 8, 2007). Hence, they called tho~se getting

married to people other than villagers "wives of outsiders" with negative implication. That

discrimination may be the reason for the formation of the association for those getting married

to outsiders found not only in Dong Quang or Giao Tan, but also in other rural areas in the Red

River Delta.

Even Dong Ky villagers, when buying land in the industrial area15 and moved there to live, still

maintain a house in the village, saying that "I am a Doug Ky villager; I move herejust to do

business. " PQ72, 2009). ¶le WOrd "Dong Ky" in this case reminds people ofno! Only a place,

a valuable trademark, but also an "identity." It should be noted that since the late 1990S, when

the wood cra氏started to develop, Dong Ky villagers have never gone out to "make a living."

They make their living in the village and people斤om other places come to･ Dong Ky to work

for them. People may come to do business in Dong Ky village (as employees or employers),

even get registered in the commune's family record book. However, it is not easy to become

villagers.

I 5 The industrial area, located right on the inter-commune traffic road, is planned into lots for sale. This is where
almost alHarge wood cra氏busirleSSeS Ofthe commune gather.Ashouseholds buying land are all better-off, they

build modem houses here. Dong Ky village is located behind this industrialarea,with narrow and degraded roads,

limited land, big population and is heavily polluted.
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1i is impossible to try to become villagers. AnywLW, it is ok to lead a good life regwdless

ofplaces･ In general, people all plant rice, produce furniture, and enjoy the same rights.

The only dtWerence is that outsiders cannot participate in activities held at the temple

and communal house. PQ1 8, 2007)

Thus, it is easy to see a clear distinction between villagers and outsiders in the same-age

association･ There is also a separation between the State law and village practices when "it is

okfor aperson to register to the village family record bookjustfor everyday ltfe. But it is not

allowedfor him to do so tojot'n activities under ojWcialpractices ofthe village. " (DQ I 8, 2007).

HThe immigrants coming here are not allowed tojoin ojWcial activities of the village. " (DQ35,

200■8)I All in all, the outsiders are accepted aS legitimate "citizens" of the commune, but still

not members of the village!

2. ⅠIobbies-oriented relatiotlS

The popularity and diversity of voluntary associations largely satisfythe need of many people.

While fellowship associations set certain criteria (same age, school, joining the army in the

same year, Colleagues, etc.) for those whowish to join, associations of the same hobbies can

meet the need of anyone who want to join, for they are based on "preferences." "Hobby"

associations make up almost a quarter of the number of associations that the informants are

holding membership. These associations are mainly related to cultural, arts, physical, Sports

and religious activities in localities. In the village, it seems that thereare enoughgroups and

guilds meeting the diverse preferences of thepeople, regardless of their age or genders. For

those who prefer traditional cultural and art activities, they can JOln rowing, Chess, pet, bird

guilds, etc. The guilds mainly mobilize the participation of male elderly, participating in the

activitieswith the wish to retum to village festivals in the past, reliving activities that they
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participated in or witnessed in their childhood. Newer associations in the form of clubs are

more attractive to the youth or middle-aged people. These associations include omamental, art,

badminton, poetry clubs, etc. The clubs primarily gathering lovers o･f cultural, art, gymnastics,

and modem sports activities attract both men and women. During the fleld study in the locality,

in the early momlng Or in the late aRemoon, at public venues such as communal house court,

it is easy to spot people doing fltneSS and sports activities. The group of associations sharing

the same religious hobby o洗en operatesina more discreet manner. They o洗en organize

activities at a member's house or at the courtyard of temples and pagodas. They together train

the holy dances and the rituals used for different occasions.

Hobbies make a popular reason for people to participate in a voluntary association. Many say

that they join this guild or that group because of their "hobbies" and enthusiasm for the

locality's social activities. Thosewith hobby of playing or watching cockflghting join the

cockfighting guild; Others preferring sports or physical activities may join table tennis club,

etc. h short, the guilds they joindepend on their preferences. "Peoplejustjoin the guilds and

clubsforjTun, no otherpurposes. " (DQ50, 2008) "It depends on preferences. Ijoin this guild

or that club to plqy. " (DQ54, 2008).

"A general, these Tvoluntaりj associations meet the need of the people m'th similar

hobbies. For example, cockffghting guild, chess or volleyball clubs, etc. satisji, people 's

preferences, so though without any support, they still hold activt'ties relatively regularly.

They may meet once every three months or so. " (DQ65, 2009).

Hobby is a "legitimate" and also big reason for those whowish to join village activities. People

Joln an association because they like these activities or others. However, the story of the

associations of the same hobbiesinDong Quang shows that the situation is not quite so simple.

For hobbies? Yes, but little. Much is due to the fact that people here need to be in an association

because they themselves need a safety net.While they are not eligible to joining other
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associations, JOlnlng hobby associations is thewidest choice. People just need to cite hobbies

to join any hobby associations without the fearof rejection due to criteria. "A hobby has

nothing to bind people. They just voluntarily come together. " (DQ61, 2009). These hobby

associations help maintain village activities (festive services) and help local govemments better

manage community activities. At the same time, they serve as the tool to gather all the

remalnlng members ofthevillage ln an Organization without payng much attention to criteria.

Notably, associations related to hobbies were only mentioned by informants in Dong Quang as

a reason for participating festivals. And the informants joining hobby associations are mainly

&om Dong Quang (69 associations in Dong Quang compared to 6 in Giao Tan), accounting for

nearly two fl氏hs of the informants in Dong Quang. Meanwhile, in Giao Tan, the number of

hobby associations that informants participate in is fewer than 5% of all the associations.

In many cases, it is quite clear to see the spontaneity of the people when joining voluntary

associations. An asso･ciation may beformed丘om only the oplnlOn Ofsomeone who has become

"斤ee" since married. "We are allPee now, So we go hanging out with one another. " PQ39,

2008). So an association may be set upjust for members to go to temples and pagodas several

times a year. In another case, a person may not be much interested in a sport game, but he still

joins the associationjustforfun. "Onefellow invites another tojoin, andso on. So even though

a person may not be interested t'n badminton, when t'nvited, he wouldjoin. " pQ26, 2009).

Another example is that, &om a simple physicalactivity, when more peoplejoin it, people form

a club out of it:

"hgging together for some time, we decided to buy a ball to plqyforjTun. We self-train

one another. Justplqying in the moming and wejtnd it better and more fun thanjogging.

Gradually more people have come tojot'n us. " (DQ70, 2009).
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Preferences are also hereditary in the sense that the father hands down the hobby and

membership to the child. The child feels it is his responsibility to continue the father's hobby･

For example, in a chess guild, there are some cases when the fathers joined the guild and the

son also applied to the gu･ild. Even in some families,all the three father and sonsjoin the guild.

"A person, as a member ofa chess guild, before passing αway told the son tojoin the

guild. The son is not so interested in chess andjust knows how to play, but because his

father toldhim so, he hadtojoin the chess guild. " PQ54, 2008).

With the reason of preferences, associations may admit to them those not very good in the

hobbies. It is evident in that many people in a hobby association do not even blow anything

about the functions of the association. According to an informant, participants in a bonsaiclub

"include all kinds ofpeople, who mqy know or not know anything aboutplants. " (DQ1 8, 2007).

According to this informant, among the loo members of the bonsai club, Only about one third

know about bonsai; the restjoin the club just for fun and for the membership in an association.

Or as in the traditional opera guild, many members do not know how to sing nor Perform.

However, people still join the guild. "It 's just a hobby andpeople join just for fun, not to

indulge in it. " (DQL74, 2009). Some people cannot sing; they have also never got on a stage

before. However,they still have their names enlisted in the traditional opera guild. "I cannot

sing, but I canjoinfeasts andjinancially contribute to the guild. " PQ58, 2009). The head of

a poetry clu･b of the village said that "It is dtfjcultforpoeり′ to thrive in this land because

people are alwq/s bu町and they also do not like lpoemsJ " (DQ61 , 2009). Still, there are many

applying to the poetry club under the reason ofhobby･

Many traditional associations have even changed their "principles and objectives" to meet the

need of the people. Dong Kyvillage buffalo guild is a typical example. The buffalo guild was

formerly established for buffalo traders only. Then, when cooperatives were formed, the trade

went extinct and the guild changed its membership criteria that include buffalo traders and their
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descendants, then even those who use buffalos to plow and more. Currently, when buffaloes

are not common in farmlng anymOre, the buffalo guild also admits those who like buffalo meat

and organizes annual buffalo barbecue festival.

The diversity of the associations is to meet different preferences. However, in reality, not

everyone can join the associations that they like. Like is one thing, economic condition is

another. A bicycle club member talked about thefunfor the elderly of the club activities and

noted that the participants oRen "do not have to worry about economt'c life anymore. " PQ42,

2008)I "Now my economic condition is better and I don 't have to worfγ about other things.

Then, Zjoin the club for relaation. " (DQ26, 2009). The bicycle club is supposedly the club of

the elderly, with 87 members among more than i,000 elderly people in Dong Ky village. The

reason why the number of participants is not high is that it depends on economic conditions

while most orthe elderly mainly live on their children and do not want to bother the children

(their children o洗en have to flnanCially support them iftheyjoin the club).

The antique collection association also admits members based on hobbies. However, not every

canjoin the association, for to do so they need to be &ee &om everyday economic worries. "Of

course, people joining this association must be wealthy and hue a wide network of cultural

exchange. 1fyou cannot make both ends meet, then how can you follow the hobbies? Members

need to bejinancially well-oH " (DQ72, 2009).

Generally, voluntary associations meet the aspiration of the people in their hobbies. However,

the important thing is not to know something (citing "hobby" as a reason for thefomation of

associations and clubs of this type), but the "丘iendship" arising among members (now &iends)

in the associations. The language that people use to colour the丘iendship ln VOluntary

associations includes the words that they address one another such as "people of the same

group" or "brothers of the same guild." Studies of the events in lifecycle ritualswillfurther

conrlrm the situation which have just been mentioned.
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3.Lifecycle rituals

The lifecycle rituals are in fact the rituals of solidarity and part of the g伯and feast exchange

(Kleinen, 2012). Visits to the sick, condolence offerings at funerals, joy sharing at weddings,

housewarming Parties, etc. are how people participate in and/or maintain social relations in the

village. For villagers, it is the honour when people visit and offer congratulations or

condolences. In fact, the more associations andpeople visit the family, especially when some

members of the family are sick, the higher the family's prestige is. That is because it shows the

network of relations of the family and family members, which brings the respect &om the

outsiders. A wide network of ties means the high prestige for the family: "It is the great honour

for the family to have senior citizens or guilds of the village visit and share the joys or

sorrows. " (DQ54, 2008). "When people visit the family of the event, it shows how wide the

family's network of relations is. " (GT18, 2007). "1i is honourable for the family to have

relatives and acquaintances visit. For example, when myparents were sick, we had delegations

come to visit; t't 'S our honour. " (GT29, 2009)16.

In the Red River Delta, people make clear-cut distinction between the sad and thejoyful events.

People only go to the weddings when invited while forfunerals, allvillagers go when they

lean the news. People consider that "death is the end ofeverything･" Therefore, when a person

dies, everyone come to offer incense and pay the Flnal tribute to the deceased･ In both surveyed

sites, people present to the families of both weddings and funerals a certain amount of money

and the families carefully keep the information in their booksn･ The information kept consists

16 According to Nguyen VanHuyen, the traditional society ofViet Namstill "lays focus on social expenses." For

many occasions such as giving birth to a son (not daughter), daughter's or son's weddings, death of father or
mother, it all requlreSpeOPle to hold parties for the wholevillage, sometimes for the whole commune or district,

etc." (Nguyen Van Huyen, 1995, p. 30).

17 A surveyinto social exchange (g泊presentation) was conducted by a group ofViet Namese researchers in a

joint study project of Viet Nan and France on "Social network inrural areas: Construction and Employment of

the network in a transforming economy" in two communes ofDong Quang (Bac Ninh province) and Giao Tan
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of the names and addresses of thegi氏presenters (in some cases, people also note down the

relation between of the presenters and the receivers) and the amount of money presented. The

amount ofmo･ney depends on the relations between the presenters and the receivers. h general,

if the amount is VND 50,000, it meansthey are neighbours;斤om VND loo.,000. to 300,000,

they are &iends, depending on how close they are. For relatives, the amount may vary丘om

VND 500,000 to several million Viet Nan dongs, depending on the economic situation of the

presenters and the blood relations to the receivers.

A prestigious senior citizen in Dong Quang commune revealed that the book is kept by the

eldest son of the family. He isalso the one to hold the money presented by the villagers and be

responsible for the funeral expenses and retum the "gi鮎" later to other families. The second-

bom son can also keep another book, but is not allowed to keep the money (DQ16, 2007). In

Giao Tan commune, the "host" of the event is not a fix Person. In each household, there exist

different relations including those of the husband andwife and the children (sons, sons-in-law,

daughters, and daughters-in-law), etc. h an event of the family (such as funeral), each member

of the family can be a "host" to the extent of his/her own relations. Each family member keeps

hisnler OWn book for each event. Thus, each family member keep a book besides the common

one which records the money that people offer to the family in general, not to any individual

family member. When visiting the family, people have to determine their relationswith the

"host" by noting down their amount of offering and relations with the "host" in the family right

at the desk where visitors'books are kept. Each book has one person in charge, responsible for

(Nan Dinh province). The group collected 209 joumals of events related to the lifecycle rituals and eventswith

gi氏preserltation. The joumals keep the names, addresses and the relations Oust for clari丘cation) of the peop･le

who gave thegi鮎and the amotmt of money that those people give. A local collabourator are to copythe joumals

and then workwith thepeOple holding thatjoumals to lean about the relations ofthegi氏presenters･ The analysis

of the statistics has just been conductewith the journals of GiaoL Tan commune (187 joumals). Those of Dong

Quang commtme, due to the small number of the collected joumals (22 ones), it is not sufncient for comparision

and;there払re, the analysis was halted. The data used in this disserta:tion rooted舟om the analysis of 1 87 joumals

of Giao Tan comune.
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noting down the amount each individual "offers". At each desk, the visitor give an amount Of

money and register hisnler name (and relations with the host if needed) to the recorder (as an

individual), Or the name of the delegation for the recorder to armounce on the loud speakers (as

a group).

Marcel Mauss (1954) groups these activities into what his calls "g胎exchange". The author

asserted that the aim of the exchange is to fasten social solidarity and that, at a first glance, it

seems that the "giR" presentation is voluntafγ and spontaneous, but in fact it is an obligation

and universal. This point of view is conflrmedwith evidence from different sources. For

example, the study of Baker (1999) on mutual support associations in France discovered that

one of the roles of these associations is to connect members throughthe participation in the

lifecycle rituals. Yam (1996), in a study on "the flow ofgi肘'in a village in China,also found

the same situation when everyone is responsible for participating in the gi氏exchange network

and that is the way people set up and develop social cohesion at the village level.

From observation, a sense of obligation associatedwith the visits was found. h the two

surveyed sites, the retum of the amount of money (in kind previously) is an obligation and no

one can evade it. The significance of this "Obligation" is denoted by different words of the

locality such as "repの′", "tO Pay in-turn debt", or …the in-turn gtjis" PQ55, 2008; DQ50,

2008; GT32, 2009). Another respondent explained the situation in more details as follows: "In

general, it is suitable to use the word Erepay. 'This time I invite people to my children's

weddings. The other times they t'nvite me. We are both to come and to congratulate one

another. " (DQ54, 2008).

The principle of "paying in-tum debt" not only means sending "gifts," but also proposes very

close assignment Of jobs needed to be done among members of the same association. Take

"Ban Cha" (a group of village men divided into three different age groups responsible for

chores in events) for example. Younger same-age members, according to the regulations, are
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responsible for errands of the group. At afuneral, neighbours and family members are assigned

to digging the grave and "Ban Cha" is responsible for carrying the co斑n (working as

undertakers) or other chores.Traditionally, only a "Ban Cha" memberwith disabilities is

exempted &om the chores. Those working away from the village are not free &om the

obligation. They have to hire others to do the jobs instead. A respondent in Dong Quang

commune told more details about the "in-tum debt" related to funeralS as follows: "7To勿′ I

carfつ′ (the cojWn on his father, then tomorrow he is to carry lthe cojWn oj7 my father. 1fa

person does not do that, then no one carries lthe coj7in on hisfather了'(DQ54, 2008). The

funeral "in-turn obligation" is strictly regulated in Trang LietJf a person has well conducted

thejobs of"Ban Cha" and made good contributions to the village, he can write a "Nottjication "

to require "Ban Cha" share the chores at the funeral with his family. For those who have not

worked wholeheartedly in "Ban Cha," or have not made good contribution, when a family

member dies, he is only entitled to writing a "Petition" to "Ban Cha" for support. For the

"Petition," "Ban Cha" can refuse to help because they do not have to pay back to those not

seriously taking the "in-tum obligation."

The "budget" for visits and offerings accounts for a considerable proportion of each

household's income. For afuneral in Giao Tan, a person may spend up to VND 500,000

(equivalent to the amount ofa close relative) to pay the "in-tum debt." That VND 500,000will

go to different books at the funeral depending on the relations of the personwith the family of

the deceased. Ifthe deceased is the neighbour of the person, the person spends VNDL 50,000

and this amount is recorded in the common book of the wife or husband of the deceased. In

case the person is the classmate or schoolmate of the daughter of the deceased, he can spend

another VND 100,000 recorded to the book of the daughter. Supposing the person did the

military service togetherwith the eldest son of the deceased, he may add another VND1 00,000

to the book of the eldest son. If the person is now also the workmate of the second son of the
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deceased, another VND 100,000 should be added to the book of the second son. The person's

wife is in the same Dancing Club with the wife of the deceased's eldest son;then, another VND

loo,000 may be spent to the book of the eldest son. At the same time, the person's wife is also

the classmate ofthewife of the deceased'second son, another VND100,000 is spent to the

book of the second son. Eventually, for the neighbouring relations alone, theperson has to

spend as much as VND 550,000for the funeral, not to mention any kinship with the deceased's

family, for which the person needs to spend at least another VND 300,000 to several VND

millions. It should be noted that at the time orthe suⅣey, the average income (based on the

total income or the household, including the amount sent home by the people working away

斤om the village) in Giao Tan was approximately VND eightmillion/person/year. When

compared, the "gi氏" for the funeral accounts for a slgniFlCant Proportion of the household's

budget, especially when it must be spent entirely in cash.

Although the primary purpose of the glft exchange is to create (or reinforce) social links, that

does not mean that the "in-tum" money lS absolutely of no significance. This is clearly

expressed in the way thevillagers consider the "current prices" when they repay the "in-turn

debt." Usually the amount ormoney retumed must be higher也an, or at least equal to, the

amount received before. A respondent said in more details of the value of the retum as follows,

"The return must be higher than, or at least equal to, the amount received before. For example,

I broughtyou a dish ofpork last time. Now the thingyou bring should be equal to that dish/I

(Dq54, 2008).

There are a lot of dialect words related to lifecycle rituals are used. Attending an event and

presenting money as "gi氏" is called "contributing tontine money" [dong phuong], or "paying

tontine money" lnop tienphuong], or, more brieny, "going" [di]. The word "tontine" bhuong]

denotes an organization where credit is rotated among local participants like money guilds or
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gold guilds. Finally, the word "make collapsed a tontine" [do phuong7 is used in the sense that

the eventwill bring to the "host" an amount of money.

…Going tontining means wejinanct'ally support an event. Last time, our grandmother 'sjTuneral

brought over VND 20 million. Excluding the cost, we still had VND 15-16 million left.

However, we need to pay later. 71he act only bringsprestige to the family. For the money, later

we have to return in other events. " (GT40, 2009).

Villagers highly appreciate the money gained a洗er each ceremonial event. This can be

understood if one notices血e amount of money collected, Ⅵ血ich sometimes amounts to several

tens of million VND, a huge sum now in the rural areas of the Red river delta, especially for

Giao Tan, which is a poor communelg･

The idea ofeamlng an amount Of "credit" &om such rituals, absolutely does not exist in Dong

Quang commune in the same events. h addition to the fact that the money is never seen as the

FlnarlCial contribution, the sharing of sentiment (happiness or sadness)with the host family is

more evident. In the context of the liberalization of the economy a洗er the Dot Moi- Renovation,

the difference between the two surveyed sites can be understood. Luong Van Hy proves that

there has been more political space for religious activities and rituals and emphasizes the link

between development and the "increase in ritual practicing" (Hy, 1 994). John Kleinen (I 999)

lg Marty scholars have discussedtheform of "social assistance" for needy peasants鮎m socialorganizations.

Woodside (1971), fTor example, discussed the visits and support to sick members, the丘nancial lend to needy

members, offering to a member'Sfuneral, or training for members. He noted that even in the time of extremely

loose social link (post-colomialperiod), the associa:tion taking care ofmembers'family businesses still experience

strong and steady opera:Lion. The association aimed to partly cover the funeral or wedding expenses for the

members in the village. Another author, Nguyen-Marshall (2004), also agrees to that poirlt Of view when

emphasizing the link between the poverb'in therural life and the role of associa:Lions and unions.When
considering the function and significance of the mutual support associations under the French colonial period in

Viet Nan, the author belives that that the mutual support associations have an important role to play in the life of

ordinary peasantsJt is because these associations not only provided means to Cam money for these families, but

also helped maintain and strengthen culttwal identiq,, Iocal customs and practices, and social relations･ For the

middle-class peasants to low-income people, m血al support associations make aform of insurance and guarantee･

Peasants can seek support for their important lifecycle anniversaries (Ibid, pp. 282-283). As a suⅣival strategy

and commumitybuilding organization, mutual support associations provide important capabilities to solve a

number of contemporary issues related to poverb'(Ibid, p. 277).
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considers reputation as afunction of the economic position throughrituals and emphasizes that

peasants started to pay attention to lifecycle ritualswith the advent of the lump sum production

contract system introduced in 198-1 (Kleinen, 2007; 20 12).

The participation of voluntary associations in lifecycle rituals is only one part ofgi氏and feast

exchange among families, relatives, neighbours, etc. However, the data gathered in Giao Tan

show that there is a slgniflCant number of visits of voluntary associations apart &om other

organizations. The data analysis of the record books provided by families shows that voluntary

associations account for 6.2% while other official socio-Political organizations account for 3%

orthe visits.

The activities of visiting, Congratulation and homage as well as the regulations on gi触are

quite similar among voluntary associations in Giao Tan and Dong Quang communes. Usually,

associations have their own funds, which are used to visit members and their families in case

of illness or accidents. Gi触are normally a kilo of sugar and amilk tin, valuing at about VND

20,000. h case of a member's father or mother's dealth, offerings are insence, candles and a

black ojrering19. The offerings are symbolic and small in value, which are expected by

association members in ceremonial events.

Take afuneral in Giao Tan for example. According to villageヲs customs, the more mourners

come and the longer the funeral lasts, the more prestigious the host feels. "First, the number of

mourners is bigger tfthey come in group. Second, it is more honourable to receive groups than

indivt'duals" (GT29, 2009). A lasting funeral o鮎n receives more associations since only

associations can paythe deceased the last respect, not individuals. The rituals include the

calling of the association's name, the placing of offerings, the walk around the cofFm and the

paying Of condolences. It takes about 5 minutes for each group to complete all rituals･ A

19 Black O飴ring is the amount ofmoneygiven togetherwith other offeringwith the aim to help the family hold

the funeraL The amount of the offering varies depending on different specific aSSOCiations･
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respondent reported on his parents'funerals as follows: "At my parents'funerals, 4

associations came to pの′ their last respects. Also there were groupsPom my father 's and my

mother 's stdes. How honourable we felt. " (GT26, 2009)

Individuals oRen share their condolences by supporting "money" and noted their names to the

funeral books of whom they have relationswith (These books are usually placed on the desks

located by the doorway). Different &om what is imagined, the atmosphere in afuneral here

hardly excites the feelings of sadness &Om moumers. What important to them is to get to the

desk and have their names noted down in the books. Funeral books are usually as many as the

number of family members. Therefore,for a large family, it o洗en gets crowded and chaotic at

these desks as people queue and push to find the right notebooks. Sometimes, they argue and

barge, asking to withdraw &om the wrong book or adding more money.

As mentioned earlier, there are two types of books, a common book and individual books for

each family member. Moumers are to get their names written down in the book of whom they

know, and they will wait and be paid perhaps with the same amount on the same events･ Money

noted in the common bookwill not have to be paid back. According to our observation, people

tend to use individual books. It means that the "money" is expected to be retumed to moumers.

Ifthe deceased's family is in difficulty, moumers use the family notebook, which means the

money lS VOluntarily "supported"without being retumed･

During our study, when attending afuneral of a man died in an electricity accident, the author

was instructed to put the money in the common book and explained that his family is very poor

and that the author has no relation with the dead. Thoughattending as an individual, the author

was introduced as a cadre in charge of culture so that the author could pay homage to him. The

name of the author's workplace was announced so that people wouldknow "there is a

representative jyom Hanoi attending the funeral"･ To make it a delegation, a guide and a

representative of the commune people's committee accompanied me to the altar and offered
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A same-age association, a traditional andtypical type of association in the Northemrural areas,

is an organization that marks the growth of male members in a village. h this association,

members have to get used to the shared code-of-conduct, Orders and hierachy in an

organization. The growth of each member renects the process in which he performs a variety

of responsibilities to serve his association. This type of association alsoL portrays the "self-

govemance" prlnCiple of a traditional village. An outsider can be "naturalized" and accepted

to be a legal citizen ora village, but not a member.

Voluntary associations all follow these regulations : enrollment, community services, members'

rotating responsibilityin organizing the village'S festivals (which is based on enrollment order),

regular meetings, contributions, etc. These regulations faithfully depict the principle of equality

in the association life in many rural areas in the North.

Different丘om other forms of hamlet and alley that develops localism, voluntary associations

offer members an opportunity to reach further. The limits of geographical groups Olamlet or

alley) clearly show the openness of the "hobby-based" links in the context that Vietnamese

rural areas still bear many pre-capitalism features.

Lifecycle rituals are the rituals of solidarity, a part of the exchange system ofgi鮎and feast.

At the two surveyed communes, the participation ofvotuntary associations in lifecycle rituals

is only part of the biggergi氏and feast exchange system. Activities such as visits, weddings,

funerals, house-warming Parties, etc. are the means of participation and/or maintenance of

relationswithin a village community.

The analysis has shown the existence of the "sense of responsibility" attached to the activities

that form the "get andgive" relation among members. No member can neglect the "duty" of

visiting (with gi鮎) or retuming what they get斤om others. This exchange principle is
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performed not only in terms of gi鮎, but alpso in terms of assigned jobs and chores among

members.

"Budget" for visits andgi鮎accountsfor a considerable proportion in each household's

income, especially when all expenses are in cash. Althou･gh the main purpose ofgi氏exchange

is to build or maintain social relations, it does not mean that the retumed money is totally

valueless. Normally, the retum is bigger than or at least as much as the received.

There is a certain difference in social rituals and exchange of citizens in the two surveyed

communes. This difference shows the particilarity in economic development and social

structure: the relatively closed agriculture community in Giao Tan commune compared to the

considerable developed monetary relations in agriculture and cra氏industry in Dong Quang

COmmune.

Despite a number variants in the two surveyed locations, there found one common natural

feature: Social rituals and exchange activities are closely attached to voluntary associations.

That is the efforts ofa new social space, besides traditional villages. How far these efforts form

a "civil" space in the rural areas nowadays? The question will not be satistactorily answered

without a comprehensive look at the relation between voluntary associations and the State,

whichwill be discussed in the following Chapter.
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CIIAPTER FrVE:

VOLUNTARY ASSOCIATIONS AND LOCAL GOVERmNT

I. Central government towards vohntary associations

Looking back upon the history of the research topic, it can be seen that the relationship between

the state and local social associations have been more or less taken into consideration of

scholars (Nguyen Dong Chi, 1987a, 1987b; Nguyen-Marshall, 2004). They believe that in

feudalism, the state encouragedthe formation of support and relief links among rural residents,

Considering it a form to reduce the social welfare burden of the central state, passing it on to

local communities (Nguyen Dong Chi, 1978b). Those associations are even believed to help

support the central government in securityand defense when their qualibr of operation was

improved. However, due to the nature of those associations, no feudal dynasty could fully take

advantage of their roles (rbid., p. 229).

Studying the Viet Nam societyin the early twentieth century, Nguyen-Marshall (2004) notice

the existence of mutual aid societiesl in the north of Viet Nan. However, French govemment

did not consider these association the same as those in France in terms of solidarity and

interdependence. In this period, apart &om the associations formally registered to local

authorities, there were also small scale associations, too small in size to ofTICially register, or

their activities were completely beyond the management of the govemment (Nguyen -

Marshall, 2004, p. 277). These might include the kite-nying club, bird guild, servicemen group,

coeval club or classmate club that Jamieson (1 993) mentioned in his studies. According to his

1 The concept is coined by Nguyen-Marshall (2004)鮎m the de丘nition of Baker ( 1999), limiting to only one巧′pe

of volunteer association which is de丘ned as "the non-profit and non-govemmental private groups, ln Which

individuals choose to participate in; members are not bom to participa:te irk these associations nor participatein

the organization like themilitary and they are not forced to participate in these associa血nS for a living" (Baker,

1999, p. 49). This de点nition is similar to how we de丘ne voluntary association in this study.
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research, voluntary associations of these types did not attract the attention of the state, and also

were not regulated by both the law and cultural practices b. 33).

A鮎r Viet Nam gained independence, Decree 102 - an important document, and so far still the

highest legal document regulating social associations, lSSued on May 20th 1957 by the State

President sets the legal basis for citizens to form associations. This legal document shows the

importance of social associations and demonstrates the efforts of the central govemment in the

management over the establishment and operation of the associations. Accordingly,all citizens

have the right to form associations and the state must respect and guarantee that right. Each

individual who wishes to form an association needs to hold the ratiflCation of the responsible

authorities (Ministry of lntemal Affairs and corresponding provincial authorities). However,

in Decree 258-TTg dated June 14th 1957 Only provides the legal guidance for the

implementation of Decree No I 02-SL/LOO4 to include only associations with the operation held

in an inter-region Or a City/ province level or higher, excluding the voluntary associations

having been long ln eXistenceinrural communities. The voluntary associations in rural villages

are beyond the management and concem of the central state.

¶le advent of Dot Moi in 1986 marked the introduction of a series of legal documents

regulating voluntary associations･ Directive 01, issued on May lst 1989 0n the management

over the organization and operation of public associations, is a timely policy then when the

state agreed on the establishment of 100 public associations in science and technology, arts,

healthcare, socio-culture, education, sports, etc. The Directive was issuedwith the aim of

●

ensurlng the socialist democratic right in formlng Public associations while enhanclng State

management over the organization and operation of public associations. Accordingly, perhaps

it was the flrSt time since 1945, the Govemment of Viet Nan issued a legal document

regulating public associationswith support and social welfare activities in wards, villages and

hamlets such as life assurance association, school sponsor association, etc. This Directive
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asSlgnS the ratification of the establishment of associations to the chairman of the commune

people's committee, but at the same time, the commune people's committee chairman has to

report to the Chairman of the district people'S committee about the associations. It requires the

in-charge agency to provide favorable conditions for associations to grasp the policies and laws

of the State, encouraglng association members to strictly observe the policies of the Party and

State, collecting oplnlOnS Of the membLerS tO COntribute to state agencies in the formulation and

implementation of policies and tasks of sectors localities. The directive also requlreS the agency

in charge to respect the autonomy of public associations and help the associations operate

effectively in accordancewith the laws.

Nearly I 0 years a氏er the advent of the directive, as summarized in Directive 42-CTrrW dated

october 6th i 998 by the Central Party Committee on strengthening the leadership of the Party

over the organization and operation of public associations, the association enjoyed fast

developments in both the central and local levels. This Directive requires pa托y cells and pary

committees have to pay attention to the operation of the association and have the responsibilib'

to strengthen the leadership over the association at the same level through the direction of

organization and operation of the association.

In pursuance to the directive of the PartyCentral Committee, the Government issued Decree

88/2003rND-CP2, replacing Decree 258-TTg in governing the organization, Operation and

management ofassociations･ The socio-political organizations3 and religious institution are not

govemed by this new legal document. Local govemments are required to exercise the

responsibility to provide favorable conditions for associations to effectively operate pursuant

2 Decree 88/2003nO-CP issued on July 30, 2003 by the Government providing regulations on the organization,
Operation and management of associations replaced Decree 258-TTg dated- July 14th 1 957･ The Govemment then

issued Decree 45/2010/ND-CP on 21/4/2010 to replace Decree gg. Given the fact that this study was conducted

斤om 2007 to 2009, inthis article, we refTer to Decree 88 as the legal basis for associations.

3 Including Viet Nan Fatherland Front, the General Confederation of Labourof Viet Nan, the Ho Chi Minh

Communist Youth Union, Viet Nan Farmers-Association, Viet Nan Veterans, and Viet Nan Women-s Union.
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to their regulations. The establishment of associations is also defined in the Civil Code 2005,

under which an entity(including socialassociations) can be established due to the initiative of

an individual4･ Mutual support associations at local communities are no･ longer mentionedin

the legal documents govemlng associations and related issues.

2. Local Government and Voluntary Associations

2. 1. Local Govemmettt and the Establishmettt of VoZuntaty Associatt'oftS

According to Decree 88/2003, the management of the local associations, including the

commtme level, is govemed by the provincial people's committee. Chairman of the provincial

People's Committee is responsible for the establishment, separation, mergence, dissolution and

regulation approval for associations operating within the province. That is for formal

associations of which establishment is registered and agreed by the Provincial People's

Committee in written documents. Other voluntary associations going Without registering ln

written registration and decision of establishment operatingwithin the commune level, or even

at village level are beyond the reach of this administrative system.

The absence of a written document to manage the grassroots voluntary associations does not

mean that local governments leave these associations aside. Giao Tan Commune government

considers the advocation or encouragement of the establishment of local associations as the

mass mobilization activities outlined in Resolution 8B of the Party5. Accordingly, the job of

mass mobilization is seen as the responsibility of the whole political system, the staff, pany

members, OfFlCials, employees, union members, and members of the mass organizations. For

social associations in Giao Tan, the commune conducts mass mobilization toward associations

4 Chapter 4, Section l, Article 15 of the Civil Code.

5 Resolution gB-NQrTW (Tenure VI) dated March 27th 1990 on "Renewing the mass mobilization of the Party

and strengtheming the relation between the Party and the people."
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within its management, For associations operatingunder the "decree of the state", the local

government sends its staff joining their activities. For example, when the former teacher

association holds a meeting, the commune party Secretary, Deputy Secretary, and people'S

committee chairman must attend and encourage members toL COntinuewith the teaching

tradition, Contributing to developing the homeland. "For such social associations, the

governments need to pqy care and attentt'On so as to gather them andgive them a commonform

of operation, so they do not create dt#cultiesfor localiOJ " (GT32, 2009).

Former servicemen clubs are deflned by the superior veteran association as the social groups

that need mobilizing to operate in the systematic organization, though there have been no

official documents on the establishment of these clubs. First, the commune govemment

establishes a special task group responsible for mobilizing people in compliance with the set

procedures. The veteran association then transfers the mobilization team to thevillage

leadership to establish the丘)･mer seⅣicemen clubs in也eir neighbou血ood. Then, the hamlet

partysecretary holds meetings with former servicemen in the neighbourhood, suggesting that

those JOlnlng the army together should gather in one association to stick together for mutual
r=    L-   :■

support. The commune is to encourage those demobees to build up associations･ The

servicemen should also organize their associations. First members are those who live in the

localityand do not work far丘om home, then the head of the hamlet; each village builds its

own association. Associations then come into being one a鮎r another and all are voluntarily

established. The commune only encourages without regular Financial support, no･ representative

and also no wri仕en document.

…桁en learning that the association/ club is set up under the commune direction and

patroned by the veterans association, we feel more assured. We feel that the commune

and the state pqy attention to us, feeling a bit ofhonour, and acting more enthust'astically･

1i 's totally dtWerentPom being self-established" (GT29, 2009).
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For non-registered voluntary associations but of highprestige in the community, such as the

40-50 years of party membership association, the govemment also advocates the gathering of

the associations for better management. The association members are reputable Party members,

So each time the members hold meetings, there must be encouragement, support and backup

from the local government.

=The senior pare/ members are like our fathers. If we do not work well in the

ideological tasks, or let them disagree with us, they'll disturb us in congress and

election, they 'll hate us and not introduce us to the congress sの′ing thatI "Oh, that guy

is not OK, incompetent at work! " They are also prestigious in parO, cells. Lfthey ask

the cells not to vote for us, the cells won 't introduce us" (GTl l, 2007).

In Giao Tan, before the establishment of an association, the board of representatives o鮎n

reports verbally to the commune govemment on the establishment of the association. The

report to the local govemment is considered a critical procedure marking the formation of the

association. Commune oLfTICials receive the information and do not have any further reactio･n.

"For an association to be formed, there must be reports. Reported but the authoriO/ does

not issue the decision of establishment. The association only orally reports to the

commune paroJ secretary andpeople 's committee chairman. I myself on behalf of the

associatt'On reported to them that the association was to be established that day,

including the names of the members, inviting them to the establishment ceremony, but

they also did not come " (GT21, 2008).

The govemment does not attend the founding ceremony and also gives nO idea about the

existence of the voluntary associations of that type. A former Youth Union official association

was set up in the commune, Commune authority as well as the Father Front have had no idea,

because they deem that the formation is due to the need of the members. The leader of this
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association, who is at the same time member of the district-level former Youth Union oFICial

association, came to the district suggesting that there should be direction &om the district and

the provincial administration. …The district replied that it wasjust a spontaneous association,

even at district or commune levels, because the state does not advocate the formal formation

of the assoct'ation like that oftheformer teachers. " (GT25, 2008).

h the same legal斤amework and institutions, Dong Quang commune shows a complete

different way of management over voluntary associations6･

During the study in Dong Quang commune, we notice twoL distinct trends in the defining of

voluntary associations based on the time of their establishment. There are associations which

came into existence since the feudal age and still exist for hundreds of years now. They are

called "traditional guilds" such as the classical Vietnamese opera (Tuong) guild or cock-

fighting (chgi gd) guild, martial arts (vet) guild, pigeon (chim) guild, etc. These gu･ilds (now

naming clubs), coming intoL being long before, still work now. These types of voluntary

associations are recognized by default without any written permission of the authority.

In addition to associations that have been identifled as having been in practice since the feudal

age, the commune govemment also issues decisions to permit the establishment of sports and

culture associations. For an association to be established, there must be written application to

the authority. This application must be ratifled by the village chief (if it is the association

operating at the village level) and the commune of:FICial in charge of culture, information, and

sports. The application is then introduced to the commune president by this people for the

issuance of decision of establishment. Once the association is established, the culture ofFlCial

will manage and monitor the activities of the association.

6 It should be note that Dong Quang enjoys much higher economic development than Giao Tan.While Dong

Quang GDP signi丘cantly contributes to the state budget,for Giao Tan, the state has to regulate 1 OO% of the bu･dget

for the locali巧, annually. In 2007, the GDP of Pong Quang (excluding services) reached 270.21 billion dongs,

contributing 13 billion dongs to the state budget and the spending was 10.8 billion dongs.
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Dong Quang commu･ne officials believe that if due attention is paid to the associations, then

the activities of the voluntary associations not only are typical for a few people, but also assert

positive effects on the community activities of sports, culture and arts. Therefore, in 2006

alone, the chairman of the People's Committee of Dong Quang commune issued decisions to

establish a series of associations (under names of association or clubs) operating in the fleld of

sports, culture, and arts･ The associations established are listed as follows7:

Table 2:List of decisions of recognition of voluntary associations by Dong Quang

COmmune

Ⅰd. 認V6柳躔ﾖ&W"Dateor Ⅰssuance FV蹤FV6柳ĀĀĀĀĀĀĀĀ

1. BﾕT"28/3/2006 V6譌F柳踐gFfﾖF柳踟'FU7WF蒜T6ﾖ俶FVRĀĀĀĀĀĀĀĀĀĀĀĀĀ

ofDongKyQuanHoFolksingingclub 

2. bBﾕT"25/4/2006 V6譌F柳踐gFfﾖF柳踐gFW7WF庸T6ﾖ宥FVRĀĀĀĀĀĀĀĀĀĀĀĀ

ofTrangLietPoetryclubtenure2006-2008 

3. 鼎2Bﾔ5B16/5/2006 V6譌F柳踐gFfF柳踐gFU7WF蒜T6ﾖ俶FVRĀĀĀĀĀĀĀĀĀĀĀ

orDongquangCommuneOmamentalPetsandBonsai 

AssociationTenure200.6-2008 

4. BﾕT"16/5/2006 埜7F&ﾆV蹙W&ﾖ6柳詛FuFﾔ&6ﾇV&襭ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

recognitionoftheformationoftheClubProvisional 

EXecutiVeBoard 

5. rBﾕT"22/lO/2006 埜7F&ﾆV蹙W&ﾖ6柳詛&匁ф'G6襯ﾆ友W&GW&RĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

ClubandrecoBnitionoftheformationoftheClub 

EXecutiVeBo.ar° 

6.. BﾕT"30./10/2006 埜7F&ﾆV蹙W&ﾖ6柳詛G&誥ﾆ妨EF&ﾆRﾗFV跏6ﾇV"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

andrecognitionoftheClubEXecutiVeBo.ard 

7 The statistics may not be complete because we gathered the decisions舟om representatives of voluntary

associations we interviewed･ Many associations said they were grantedwith the decisions of establishment by

commune People-s Committees, but either lost or unable to丘nd the decisions.
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The establishment of the folk song (Quan ho) singing club in Dong Ky village (2005) gives us

an example of the mobilization &om the local govemment as well as &om voluntary

associations. The representative ofDong Ky folk song slnglng Club said they started operation

of the association before the establishment decision was issued. They voluntarily gathered

together to sing without the intention to create an association or club. But then the commune

culturalOfFlCial came to encourage that the group should be developed into a guild, a club or

something orthe kind.

`EMs. A. Tcommune cultural ojPciall turned a "green light " to us during our morning

sport activiO!, suggesting thatI Ethe ancient Cheo singing no longer exists, so now lfyou

can set up a club, the commune government will support "'PQ41, 2008).

The establishment of the Quan Ho club then startedwith the set procedures, under the guidance

of the commune cultural offlCiaL They also made the statement and report and requested the

recognition for the club. The Commune People's Committee (via the cultural official)

Conducted a review of the purpose of the association operation. If their operation was suitable

and contributing to further developlng sports and culture of the local commune, then the

association received the decision of recognition. This review, in fact, had been executed by the

cultural official before the club was established. Once established, the club self-operates,

without any support斤om the local govemment. In major holidays'celebrations and festivals,

the people's committee may assign the Youth Union to hold cultural activities and mobilize

the participation of those associations.

The reason why the cultural officials encourage the establishment of culture and sports

associations is due to the specialized direction斤om the district cultural office On the

development of grassroots cultural arid sports activities. It is certain that the district only offers

general guidelines. In practice, the local officials would like to have an impact on innuential

activities in the locality for better controL When the associations are already established, the
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local govemment may support by encouraglng, by operation orientation, Or by linking to

various associations to join in local activities, but never by flnanCial support.

In Dong Quang Commune, for voluntary associations in the village to be established, there

must be the ratification of village heads. Althoughencouraged by commune govemment, the

establishment of these associations and organlZlng into a system recognized by the commune

govemment must be agreed by the village.

Thus, in terms of the administrative management over the voluntary associations, we flnd two

different ways of political practice in two different localities. In Giao Tan, the local govemment

demonstrates the compliance with all policies and guidelines orthe central govemment in the

management or the associations that are pemitted by govemmental agencies. For voluntary

associations, the local govemment wants to maintain the status quo. They do not put themselves

in the responsibility for administrative management over these associations (e.g. the grant of

establishment license), because they are not in the system under state management. The

commune govemment expresses an indifferent attitude towards the vibrant development of

voluntary associations taking place locally in recent years. No license, no administrative

management (overtly), no restrictions to any voluntary associations ir their activities are not

unlawful or contrary to local practices. Althoughthe local govemment does not advocate the

interference with the establishment of voluntary associations, when they comeinto operation,

different management practices are exercised for different voluntary associations.

The situation in Dong Quang provides a different picture of the commune govemment's

intervention in the formation of a series of voluntary associations in the past few years. The

local govemment actively issues decisions for the establishment of voluntary associations, even

proactively mobilizes the grassroots to establish associations when seeing that their voluntary

operation is strong enough to in fluent a certain social group. That practice has created a wave

or association establishment in the commune during the years 2004-2006.
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It is notable that according to Decree 88 0n the organization, Operation and management of

associations, only the chairman of the provincialpeople'S committee is authorized with the

ratification of the establishment of associations operating in the province (including the

commune), but most of the voluntary associations launchedinrecent years are ratified with the

decisions by the president of Dong Quang commune people's committees. The promulgation

of these decisions does not take Decree 88 as its legal foundation, but bases on the Law on the

organization ofPeople's Councils and People's Committees9･ It is clear that local govemments

show a nexibility in the application of national policy documents in handling local situations.

2.2. Local Govwttment and the Management of Valmtanv Associatt'ons

For social organizations, local govemments perform their management througharnual

meetings and operation summation reports. For voluntary associations, the govemments cannot

perform administrative management, for the informal nature of the associations and because

there are too many of such associations in the society.

The governments cannot exercise its management or pqy interest lto voluntary

associations1. The governments cannot reach all those associations. 1Tn this commune,

there are already up to several hundred associatt'ons as such. Particularly, in this hamlet

there are afew dozen;just go attending the meetings ofthese associations alone requires

afew vice chairmen. When put them under management, some attentt'on should also be

pat'd to them. If we come to their annual meetings, we should bring some envelopes.

(GTl, 2009).

8 Even the Elderly Association of Dong Quang commune also released the decision to recogmize the Elderly

Health Exercise Club of Ha Binh village on September 21st 2007.

9 Law on the Organization of the People-s Council and People-s Committee (Chapter 4, Section 3, Article 1 14,
Paragraph 4) de丘nes that commune people-s corrmittees hold the duties and resp?nSibilitiesfor education, health,

social, cultural and sports activities as follows: '-Building movements and organlZIng Cultural and sports activities,

organizing traditional fTestivals, protecting and promoting the values of the historical and cultural relics and beauty

spots of the localities in accordancewith the law/r
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There have been voluntary associationswiShing to invite local government representatives to

attend their activities, but usually the governments do not dispatch officials to the associations.

Nominally as unregistered assoct'ations invite the authorities, they do not come. For those

operating under the state management, they have to come; it is compulsory. But not for

other unregistered associatt'ons. This association has no ojWcial direction, so whether

they come or not, it doesn 't matter. Last year we also invited the government, but they

did not come. They told us that there were many associations as such now. Lfcoming

when invt'ted, they must spend some money. They are not comfortable to spend their own

money on this. (GT21, 2008).

The concem over the "envelope" &om commune leaders when attending the activities of

voluntary associations in Giao Tan makes us think of the compadrazgo relationship. h the

form of this relationship, the presence of the government and the envelope become the symbol

of the patronage of the local government for an association which is "spontaneous" in the

thinking of both parties.What concems the associations is not the fact that they do not have a

legal &amework to run their associations. They care about whether the government pay

attention to them, whether they are placed under the govemment management or not･

From the perspective of local officials, there are even associations organlZlng useless activities･

This view is also shared by Nguyen-Marshall (2004) when studying voluntary associations in

the early twentieth century, observing that the French govemment and the Viet Nam mandarin

circle saw these associations under the mi血re ordistmst and suspicion (p. 277).

For associatt'ons such as dancing, outwork, or plqy acting associations, the govemment

cannot exercise management over them. The governments cannot do theirjobsfor the

state and the people tfall dqy managing those odd things rmanagement over voluntwy

associationsJ! For example, the associations tend to hold meetingsPom the 4th a, 5tk to
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the Loth or 15th of Lunar January. With that long duration, we we able to organize

countless localjobs, not soPee to attend those meetingsl (GTl, 2009).

Basically, the local government has no basis to manage the voluntary associations, for they

voluntarily contribute Finance tO the associations and voluntarily build up operation

regulations. These regulation are built up by the members themselves; the govemment has no

way to direct people into doing what it wants. Some associations,for example, are set up just

for emotional purpose consisting of only three or four people while some others have thirty or

forty members. The governments has no way to regulate the number of members for such

associations.

In the old days, Soldiers laying down a lot during wars, So in the whole district there were only

some 30 members in the 氏)Lmer SeⅣicemen association. For this association, every year one

commune hosts the meeting on April 30th to exchange experience and leam &om each other･

Liaison boards are set up so that members can visit ill parents of other members. But now, in

peacetime, there are not many fallen soldier, the association becomes too crowded. In avillage

alone there are already more than 20 members, and some 50 members in the whole commune.

It takes a lot oftimejust to visit ill parents of members, So they split up and operate within the

villages, which is closer for members and not as hard in operation. HThey voluntarily establish

and also voluntarily dissolve, sepwate or merge when needed. 71he government cannot manage

in such conditions " (GTl, 2009).

The names of the voluntary associations alone also make it difficult for management then. For

example, in February 1983, several people in the neighbourhood enlisted to the army. When

they are demobilized, they set up the 1983 former servicemen club in the village. In other

neighbourhoods, there are also people enlisted in 1983; then the 1983 comrade-in-arms

association came into being operating within the commune. "They themselves voluntarily

gather together to form a voluntary association, then the government cannot manage･ They are
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Moreover, due to the popularityof these associations in everyday life, especially among

prestigious rural residents in the village, these associations attract the participation of party

members, village officials, and the staff of other socio-political organizations. Therefore, the

operation of these associations, in a certain sense, are placed under control of the local

govemment and Party cells.

"There Ill never be any problem at all, for every association has paroJ members as its

members. An individual often jinds himseW herself in this associatt.on or another,

whether it is the FarmefTS Association, Women 's Unt'on, Youth Unt'on, or the Elderly

association. The majoriOJ of the members of the former servicemen club are Pom the

Former Soldiers Association or the Veterans Association. thlOmCially these associations

are placed under the management ofpolitical organizations, so who due to do wrong? "

(GTl, 2009).

Even for some voluntary associations under the management of the govemment, such as the

former servicemen association, commune authority assigns village leaders to direct the

association to keep regular operation.

"Like it or not, the village authoriO/ has to keep the association 's operation active･ For

example, it 's strange tfa member 's relative passes wqy without any memberPom the

former servicemen association coming to oHer incense. We cannot leave it as such. They

have regulations for their members to pay tribute or visit when members 'parents die or

get ill. So tfno one comes, it is likely that the association mの′ dissolve, so we need to

consolidate it. If the chairman is too incompetent, then replace ht'm. 77iis is the policy

Pom the superiors " (GT26, 2009).

For associations not asslgned to the management of the local governments, the establishment

and dissolution of them are not the concems of the local govemments.
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it 's not our responsibiliOJ when the localiOJ is in troubles and sの′ing that it 's our duo/

when election is called, festivals are held and rewards are received" (DQ I 4, 2007).

Voluntary associations in rural areas, especially in Giao Tan, nomally want local govement

to be patron. Theywish there will be policies to formalize their associations, looking forward

to the attention of the Pa托y and govemment.

"If the association is formalized, then there will be policiesPom above, and the ParoJ 's

and government 's direction for it. As patroned by the government, lforganized by the

State, then the association will be a member of the Fatherland Front. For now, they are

just spontaneous associations, self-establishing and operating,･ the state does not manage

the operation. The associations arebee, without leadership. It 's so relaing to bePee in

dining. Nonetheless, it is still better to have a system ofmanagementPom the central to

the grassroots " (GT2 I , 2008).

Thus, the problem for these associations is not an open mechanism for them to &eely and

independently conduct their activities. The problem is they need to be managed and directed

by the authorities in their activities. In other words, they need the patronage from the state, Or

they need血e dependency.

Some representatives think that the govemment has no right to interferewith such voluntary

associations. Other voluntary associations are established by the people themselves, So they are

entitled to the operationwithin the regulation of the laws. For those created solely forthe

purpose of affection exchange such as schoolmate association, there is no need to formalize it･

Members are Wee to hold activities, until they get old and are unable to participate, no need to

manage or exercise whatever mechanisms (Male, 1 943 Association Representative, Giao Tan)･

A rather common thinking is that when the govemment does not have a move towards the
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establishment of the association, especially whenwithout any flnanCial support, they also

camot manage the associations.

"Zt rthe governmentl cannot manage us, for it does not give us anything･ It 's our right to

organize activities. We have money for activities and feasting. 1i 's our self-jinancial

contribution; no one gives us " (GT21, 2008).

Another trend is that people believe that the govemment operates under the guidelines and laws

or the state, but the govement members are also the villagers (the village has its own

practices), So they should be responsible for protecting the people･ Last year, On the occasion

of the New Year festival in Dong Ky village, the Reception Board- Ban Khanh tiet10 received

some flreWOrks (which is prohibited by state law). Both the association members and the

authorities dared not openly receive; no one dared to sign, but saylng that "if you can do, then

you do it." When the flreWOrks came to the locality, Commune authorities did not have a word

and let the flreWOrks be seized by the district police. Local people then blamed the authorities

for not protecting the people.

"Local government must pqy respect to people and must follow the common practices of

the localities. It's impossible for the government to not protect local people. The

government must workfor the people because people is what makes up the government "

PQ36, 2008).

The commune offlCials themselves have come to realize that they must know how to live with,

how to behave, and how to stay close to localpeople. However prestigious an ofncial is in the

commune authorities, he is bound to be affected if not knowlng how to conduct.

10 Belongs to the 1957 same-age club.
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3. Sub-conclttsion

As the conduct between local authorities and the voluntary associations is considered, it can be

seen that that an individual builds a network of socialrelations for himselq herself implies a

certain dependence on the village and the traditional institutions of the village when only those

who do not have the opportunity to leave the village or want to work there seek to expand the

network in the village in the form ofjoining associations.

The study on the relationship between the local government and voluntary associations in the

two communes ofGiao Tan and Dong Quang also shows the difference in conduct of the two

governments when handling the work related to these associations. In Giao Tan, people can

hardly find the opposition between the goverrment and the people. Few people question the

legality of the conduct of the local ofFlCials. They, however, demand officials to ensure their

social security and create jobs for them. In other words, the voluntary associations wish to be

patroned, paid attention to and encouraged by the local govemment, Considering it as an honour

for the associations. Meanwhile, the govemment cannot play the patron role for these

associations due to the diversity and popularity of them in the locality. Operating on the basis

of seasonal events and irregular activities, voluntary associations make it hard for the

govemment to manage, even when it wants to. However, for some certain sensitive

associations, the govemment manages to gather them in one system for management. Thus,

members are managed by the association and also the local govemment. For Giao Tan

commune goveme鴫and part or Dong quang commune govement, the emergence of

"harmless" associations makes the management unnecessary. Dong Quang is slightly different

&om Giao Tan in that the govemment is not concemed about the trend of association

establishment, but advocates the trend to formalize some groups instead. Some associations

were initially spontaneous; a鮎r some time, the commune suggested and mobilized members

to officially become "registered" associations and received the establishment licenses of the
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local govemment. ¶1_e neXible application of legal丘amework helps local govemments in the

management over voluntary associations.

From the review of conducts between local govemments and voluntary associations, it can be

Seen that the creation of a social networkwithin individuals implies a certain dependence on

villages and other traditionalinstitutions. That network ofrelationshipswithin villagers is oRen

built when members have no chance to escape the village life or they wish to work in the

village.

Understanding the relationship between local govemments and voluntary associations in Dong

Quang and Giao Tan also reveals different ways of behavior ofgovemments when dealingwith

these associations. h Giao Tan, the opposition between local governments and people is hardly

mentioned･ People rarely question the legality of local ofFICials'conducts. But they requlre

斤om them qualities of a servant who ensures security and creates employment for local

residents. In other words, volu･ntary associations want to become proteg6s in their relations

with local authorities. RecelVlng attention　&om local authorities such as　viSits or

encouragement is regarded as an honour to an association. Meanwhile, governments cannot

function as a sponsor of these associations due to their diversity and availability in the area.

The simple nature and irregular op･eration of voluntary associations make it hard for

govemments to manage them even when theywish to do so. However, for some associations

with a certain sensibility, local govemments seek to put them under their management. Thus,

individuals are under the management of associations and governments simultaneously. To

authorities in Giao Tan, and some parts of Dong Quang, the emergence of associations is

"harmless", hence, managing them becomes urlneCeSSary. Dong Quang is slightly different

斤om Giao Tan because its government is not concemed about the trend of association

establishment, they, even, advocate the formalizing of these associations. hitially, some

operated spontaneously, but aRer the consultation of communal ofBcials they become official
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associations in the sense that their activities are registered, and their establishments are granted

by local govemments. Applying the legal basis in aflexible way, govemments can make it

possible to manage voluntary associations.
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CONCLUSION

Socio-economic changes in Viet Nan since the Do主 Moi (1986) mark a substantial change in

the associational lifeinViet Nam. Social organizations have been consecutively established at

national, provincial, district, commune and even grass-root levels. Voluntary associations of

which most are running Without legal status are also part of this social process. The 1990s in

Dong Quang and Giao Tan communes witnessed the coming into life of not only clubs

operating for need of rural residents, but also the revival of associational practices that have

been formed since the old days.

In this study, I attempt to get to grips With the nature of the participation in voluntary

associationss by Northem rural residents. This theme is not easy to figure Out, Particularly in

the current context when there is still an absence of systematic studies thereon. Within the

scope of this study, I first and foremost focus in clariflCation of legal basis in establishment of

associations in Viet Nan and facets of relating policies. Secondly, an effort isalSo made for

the identification and classification of these associations in the context of northem rural area

nowadays. Thirdly, I try to deccribe the "associational life" of rural residents as well as manners

rural inhabitants create their "social space" by getting Involved in these associations. Studying

on voluntary associationss, thoughinteresting, but carmot be seen as an independent event in

the broader context. I, therefore aim at the apprehension the reciprocal relationship between

voluntary associationss in rural areas and local govemements, in order to assessing the prospect

of these associationss in shaping up a civil space of rural residents.

The identification of voluntary associations helps make a portrait of collective life ofNorthem

rural residents at the moment. 刀le formation of voluntary associations is based on the
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voluntariness of rural residents who share the same interests or characteristics. These

associationss are operating independently to local authorities, not under any umbrella agencies,

and mainly serve the need of members and their families. Voluntary associations are attractive

to local residents because they are compact, simple and close and familiar to the majority.

Despite a relative differences in names, but Associations, Guild and Club so far have been three

most popular names implying social associations in Giao Tan and Dong Quang communes.

Names of voluntary associationss o洗en describe their activities or their targeted clients,

therefore, calling names of certain associations means also introducing about their activities or

targeted clients. Based on the nature of operation of these associations, I have classified

voluntary associations in Giao Tan and Dong Quang in groups including: i) Friendship

Association; ii) Same-interest Association; iii) Occupational Association; and iv) Mutual help

Associations. The study recorded a differencewith regards to allocation oLf associations in the

two communes of Dong Quang and Giao Tan; whereas those same-interest associations are

mainly prevail in Dong Quang, meanwhile in Giao Tan, the other associations are more

popular. However, despite being classified into aforementioned groups, the basic function of

the social associations is affection sharing and support each other among members.

Putting ln Sharp focus on the expressions of -'associational life''of voluntary associationss, Ⅰ

found that voluntary associations in Giao Tan and Dong Quang operates mainly within the

village sphere with nexible organizational structure. The nature of in-turn reSponsibilityis the

prevalent characteristics in those associations, when members one aRer another register to take

the responsibility for their own associations- joint activities. This not only demonstrates

personal responsibility towards the community life, but by doing so, rural residents learn and

practise principles of collective life. Throughthis in-turn responsibility, voluntary associations

are places where one find or at least feel himnlerSelf part of the majority, a member of a

community. Equality is a principle grasped thoroughly by voluntary associations throughout
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their activities. Participation in a voluntary association, One assumes both the obligation to

seⅣe the community and the interest of being seⅣed by the community･ Functional activities,

o洗en expressed throughthe name of the associations (e.g. a badminton club is organized for

people who play badminton), actually are not of the highest importance to members･ More

important forthem is whentheir own families need some help, there is a source of help &om

voluntary associationss in place. Therefわre, these associations are highly appreciated by their

family visits, encouraging acts, exchange of congratulations and regards in events in the

lifecycle events of their members. Even in this kind of activity, the principle of equality is

stringently applied, renected in specific number of visits and scope of the visit as prescribed in

the regulations, with an aim to ensure that members are entitled to the equal beneFlt･ A key

point in engaglng in these visiting, exchanglng regards and congratulations is the opportunity

for people to develop or strengthen social relations with the surrounding community･ This

activitynot only reflects the mutual affection among members, but also preventspeOple from

moral judgments without placing themselves in the collective life of village.

Feasting is the most popular and important to almost voluntary associations･ The role ormeals

has been mentioned by scholars when talking about voluntary associations in rural areas･ Feast,

not for fllling up stomach, but is a tie connecting members together･ Throughmeals, stories of

daily life are shared, information is exchanged, and new social relations are connected, etc･

This dining also reveals the difference in nature of meals perceived by residents in the two

communes. For Giao Tan residents, meal is for tying up members, consolidate links within a

group. Conversely, ritual nature associated with feasting activities in Dong Quang creates a

religious nature for voluntary associations and making it become an integral part of the villagers

institutions. Feasting is an opportunity for Dong Quang residents to lean about their villagesr

norms and maintain the hierarchy and order therein. Sketching portraits of people who
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participateinassociations and who don't also shows the remarkable points in一一associational

lifelf of rural residents.

Thoughjo･ining to voluntary association is based on voluntariness, not everyone can participate

in this association life. The portraits of those non-participant people are not much positively

viewed by members: they are poorpeoplewith few social relationships, a&aid ofcon&ontation,

no idea about communication. Or it could also be people who deliberately delay collective

contributions and consequently are excluded. In general, rural residents like participating ln
●

association activities. There are many reasons explaining their participation in voluntary

associations. Manypeople say to join guilds is an honour, even they flnd themselves mo･re

imposlng being members of a certain associations. Besides, participation in voluntary

associations is also aimed at establishing links and social exchange, to help rural residents

expand their network or social relationships. The distinction between pa托icipants and non-

participants in association activities in the localis explained by the distinction between village

and communal space. There, the village is a familiar place, the space close to family and

neighbourhood relations. Whereas, communalspace is a not very familiar with the farmers,

where they feel unprotected.

We believe that the varietyofvoluntary associations in rural areas across Red river delta more

or less shows differentiation among rural residents. In a certain extent, the association fs life is

a "playground" of therural elite. Becoming a member of association allows people to

participate in villagers affairs, involve in political and social activities in or outside village.

Here, besides the rural elite groups, marginalized groups also appear, who in one way or

another, are excluded or sidelined off&om village activities. h betweenthese two groups IS a

wide spectrum of individuals whose participatioLn in the association life is the only way for not

being marginalized, but not strong enoughto help them engage more deeply into the life of the

village. As such, in consideration of the participation in associations in the village, we can see
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a Vietnamese village heterogeneous･ There, a mixture of social relationship classes of the

different population groups IS Creating a more diverse society than what we are o鮎n described

about a Vietnamese village homogeneous.

The involvement of rural people in voluntary associationsmight also tell us how important the

collective life is to them･ The sense of belonging to a group and a community plays the role of

social protection for their lives･ The fact thatrural people get involved (sometimes by chance)

in voluntary associations is an act to protect themselves (form of self-protection) and ensure

against risks･ On the other hand, joining an association may allow him to have a voice or power

of decision･ In this context, participation in voluntary associations can help building up one's

social status in rural society.

Study the tectonics of "social space" by rural residentswill help to clarifythe distinction

between extemal and intemal space in a village･ In many forms, rural residents get-together

with distinctive role,functions to contribute to the operation of village･ There are voluntary

associationss whose function is to strengthen local cohesion within the village, or even

neighbourhood such as same-age association or neighbour groups. Joining a same-age

association, farmers must get onwith its code of conduct, the order and hierarchy of collective

life･ That is a process that they have to perform a series of different responsibilities in 'fservlng

the community一一･ Local coherence is further strengthened as the principle of -fautonomyf- of the

traditional village is highlighted throughsetting criteria for those who can participate in this

association: only thevillagers (or come &om a family having at least three generations living

in the village) can join this association. ¶lerefore, people outside the village can be accepted

as a legitimate citizen of the commune, but still not a member of the village! Besides, there are

voluntary associationss have a trend to orient people to the relations outside the ambit of the

locality, such as associations of people with the same interests. Attention needs to be paid to

the limitation of the local space (hamlet, lane) to overview all the一一opening-f of the linkage-
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based on interests as well as positive meaning ln a COnteXt Of changlngrural life nowadays.

There is a certain difference in the behaviour of residents in two studied sites with regards to

ceremonial activities and social exchanges. That difference demonstrates the differences in

economic development and social structure: between one side who is rather closed the

agricultural economy of Giao Tan and the other, in Dong Quang who is a signiflCant

development of monetary relations in agrlCulture and handicraR industry.

Reviewing legal basis for the establishment and operation of the associations in Viet Nam

reveals that Doi Moi policy has boosted citizens'demand of citizens for association

establishment. In terms of legislation, there is even a certain delay compared to the real vibrant

practice of association establishment in Vietnam. By 20 I 0 as many as some I 5,000 associations

are operating across all provinces and citiesinVietnam, not to mention countless associations

of district and commune operational sphere or active in small communities who are not

reckoned exactly as they do not register themselves. The provisions of the Decree on

associations, Operation and management of the voluntary associations set forth strict criteria

for the association establishment that even those that arewilling to register for establishment

can hardly meet. Even legal documents relating to associations do not provide for state

management of community based voluntary associations who do not register for their legal

entity. This created a ri氏in the management ofgrassroots associations. The central government

does not know the quantityas well as the operations of the association at the local level. Even

the local authority do not put the reckoning the number of locally active associations as their

task, because lots of Voluntary associations are in operation without notifying local authorities.

Ge仕ing to grips with relationship between local authority and voluntary associations in the 2

Communes Giao Tan and Dong Quang reveals very different behaviours of the authorities in

handling affairs related tothese associations. In Giao Tan, it is hardly to hear people mention

about the opposition between the authority and people. People do not care much about the
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legality in conduct of ofFlCials. But they expect丘om ofTICerS the behaviour of govemment

representative, who can ensure security and seeking jobs for people･ In other words, voluntary

associations want to become a sponsored entity in their relation with the govemment･ Being

paid attention, visits, encouraged by the government is regarded an honour･ Meanwhile, the

govemment cannot play as a sponsor to these associations du一母 to their diversity and p陀Valence

in the locality. Event-based and irregularoperation is challenging the management of the

authorities even when they want the management. For the Giao Tan and to some extent, Dong

Quang authorities, the emergence of the associations is ffharmless一一, and therefore direct

management measures for these associations are unnecessary･

Dong Quang commune authorities, instead of being concemed about the tendency of the

establishment of associations of their residents promulgates a policy on formalization groups

and associations by issulng decisions recognlZlng the existence of the voluntary association

within communes boundary (although legally, only district authorities are competent for this

decision). Applying the legal basis in a nexible way is the approach of the local authority in

performing their management of the voluntary associations･ No matter how localauthority

practices its management to voluntary associationss, these associations are recognized by their

activitieswith nature of support, mediation, advocacy, maintains the neighbourhood ties etc･

These associations also help members to expand their social networks and building social

connections with community members.

In examlnlng the interaction between local governments and voluntary associations, We can

see that the construction of social network of an individual implies a certain dependence in the

village and concemlng traditional institutions, when, ln many Cases, members of voluntary

associations are those who could not seek for a better life outside the village. Therefore they

made efforts to extend their own social relations in the locality. In another dimension, the

efforts for organizing an associational life beyond the boundary ofa village (oRenfound in the
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group of same-interest associations) also show up a local society who is trying to assert its

identity. In the present social context, it is still quite early to assess the prospects of the

voluntary associations in shaping up civil space of rural residents.
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leadership of the CPV towards the mass associations (Chi th亘17-CT/TW v岳viec tiep tgc dbi
ヽ

md･i v良tang c血g叩Ianh軸o cda Gang ddi v6･i c丘c hSi quan chdng)

CPV, ngay 28/5/20 i 3. Conclusion of the 7th Plenum, Central Committee XI, on the continual
′

of innワvation, improvement of political syste,m舟om the central to grassroots (Kit lu紬Hei
′

ngh皇Ian th仕7, BCH TW kh6a XI, V岳viec tiep tgc dai m6i, hoan thien hethang chl'nh tri t&

trung trmg d岳n cot S6･)

CPV, 03/6/2013. Resolution No. 25-NQ/TW on "enhancing and innovating the Party's
′

leadership ワver the mass mobilization in the new context即ghi quyet 25-NQ/TW vきtang

ctFhg va d6i m6i sずIanh ago cia Bang d6i v6i Gang t丘c dan v紬trong tinh hinh mdi).

Politburo, 12/12/2013. Regulations on the participation of the Fatherland Front, mass

organizations and People in contributing to Party-building, administration building (Quy dinh
1        rケ

ve M酢噂n T6 qu6c Viet Nan, C丘c doan the chinh tri-Xa h6i va nhan d盈n than gla gop y 笈ay
′　　　　　　′　　　　　∧

ヽ

dtmg Bang, Xay dgng chl'nh quyen).
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Ⅰd. RSex M≠Male F-Female 楓V"&FEducation 尾69$F柳ﾒResidence 認FV也FW'f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

1. 盃FﾂM 田"Highschool ﾖﾗV覲DﾂQuarter2, DuyTac, GiaoTan 縒#ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

2. 盃C"F 田Highschool ﾗV覲fﾂQuarterl, DuyTac, GiaoTan rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

3. 盃C2M 鼎BMiddle school 疲vｶ匁rQuarterl, DuyTac, GiaoTan "rĀĀĀĀĀĀĀĀĀĀĀĀ

4. 盃CBM 鼎RHighschool WFVBQuarters, quanLoi, GiaoTan "rĀĀĀĀĀĀĀĀĀĀĀĀ

5. 盃CRM 偵2紕Middle school WFVBQuarterl, DuyTac, GiaoTan "rĀĀĀĀĀĀĀĀĀĀĀĀ

6. 盃CbM 田RHighschool ﾗV覲DﾂQuarter4, DichGiao, GiaoTan 2r#ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

7. 盃CrM 鉄Middle school V6蹌Quarter2, DuyTac, GiaoTan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

8. 盃CM 田bHighschool Quarter9, quanLoi, GiaoTan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

9. 盃CM 鉄BHighschool ﾗV覲&ﾄ6ﾂQuarter8, quanLoi, Giao.Tan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



10. 盃CM 田RHighschoo.1 W&ｧF庸RB譌&V7F柳&&BQuarter6, DichGiao, GiaoTan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

ll. 盃FﾆﾂM 填Highschoo.I ﾗV覲fﾂQuarter7, quanLoi, GiaoTan rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

12. 盃C"F 鉄RElementary school V6蹌quarter2, DuyTac, GiaoTan rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

13. 盃FF 偵SElementary school V6蹌Quarter9, quanLoi, GiaoTan "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

14. 盃CBM 鉄BMiddle school V6蹌&vRf&ﾒﾆ襭Quarter4, DichGiao., GiaoTan "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

15. 盃CRM BElement∬y school V6蹌quarter12, HietCu, GiaoTan 2rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

16. 盃CbM 鉄BHighschool V6蹌&vRf&ﾒﾆ襭Quarter6, DichGiao, GiaoTan 2rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

17. 盃Crど 田RMiddle school V6蹌quarterl, DuyTac, GiaoTan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

18. 盃FﾆrM 澱Highschool ﾗV覲fﾂQuarter7, quanLoi, GiaoTan BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

19. 盃C-M 鉄"Middle school WFVBQuarter9, quanLoi, GiaoTan Y{RrĀĀĀĀĀĀĀĀĀĀĀĀ

20. 盃C#M 鼎RMiddle 波V觚&ﾂQuarters, RrĀĀĀĀĀĀĀĀĀĀĀĀ

_school W%dRﾕf芳W"quanLoi, GiaoTan bĀĀĀĀĀĀĀĀĀĀĀ

21. 盃C#M Droppedout ormiddle school WFVBQuarterll, HietCu GiaoTan RĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

22. 盃C#2M 鼎Droppedout ofmiddle school WFVBQuarter2, DuyTac GiaoTan bĀĀĀĀĀĀĀĀĀĀĀĀ

23. 盃C#bM 鼎RMiddle school 波V觚&ﾂ6W%dR&<芳W"Quarter8, quanLoi, GiaoTan bĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



24. 盃C#BM 鼎rDroppedo.ut of elementary school V6蹌quarter4, DichGiao GiaoTan rĀĀĀĀĀĀĀĀĀĀĀĀĀ

25. 盃C#RM 鉄Highschool ﾗV覲fﾂQuarterl, DuyTac GiaoTan r繧ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

26. 盃C#bM 田"Middle school w&VﾇGW&ﾂ6W%dRﾕf芳W"quarter10, HietCu GiaoTan 汀2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

27. 盃C#rF 鼎rDroppedout or elementary schoo.1 V6蹌quarter10, HietCu GiaoTan 汀2纈ĀĀĀĀĀĀĀĀĀĀĀĀ

28. 盃C#M 鉄Dropp.edout of elementary school V6蹌&vRf&ﾒﾆ襭Quarter10, HietCu GiaoTan 纈ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

29. 盃C#M 田bMiddle school V6蹌&vRf&ﾒﾆ襭Quarter12, HietCu GiaoTan ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

30. 盃C3"M 鉄Middle ﾗV覲quarter7, ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

school 尾eDﾂquanLoi, GiaoTan BĀĀĀĀĀĀĀĀĀ

31. 盃C32M 鼎Middle school WFVBquarter4, DichGiao, GiaoTan "ĀĀĀĀĀĀĀĀĀĀĀĀĀ

32. 盃C3BM 田RHighschoo.1 V6蹌&vRf&ﾒﾆ襭quarter4, DichGiao, GiaoTan "ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

33. 盃C3RM 鼎2Middle school WFVBquarterll, HietCu GiaoTan 2ĀĀĀĀĀĀĀĀĀĀĀĀ

34. 盃C2綯F 鉄Highschool 彦免qu∬ter10, HietCu GiaoTan 2ĀĀĀĀĀĀĀĀĀĀĀĀ

35. 盃C3rM 偵CbMiddle school WFVBQuarter9, quanLoi, GiaoTan BĀĀĀĀĀĀĀĀĀĀĀĀ

36. 盃C3M 鼎Highschool WFVBquarter12, HietCu GiaoTan RĀĀĀĀĀĀĀĀĀĀĀĀĀ
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37. 盃C3M 鉄"Highschool 蒙踐bﾖ72v譌ｦF柳quarterll, HietCu GiaoTan R糒#ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

38. 盃CCM 塔BHighschool 蒜WFW&匁&quarter10, HietCu GiaoTan bR"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

39. 盃CCF 都Droppedout of middle school V6蹌Quarter5, DichGiao, GiaoTan bĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

40. 盃CC"F 都Highschool ﾖﾆﾇG&FW"Quarterll, HietCu, GiaoTan ""ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

41. 盃CC2F 都Middle school 磐V6譁6ﾂ6W%dR&芳W"Quarter9, quanLoi, GiaoTan ""ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

42. 盃CCBM 鉄Middle school V6蹌&vRf&ﾒﾆ襭QuarterlO, HietCu GiaoTan 2"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

43. 盃CCRM 田Bachelor ﾗV覲fﾄ6ﾂquarterll, HietCu, GiaoTan 2"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

44. 盃CCbM 鉄Bachelor &匁6ﾂDﾂquarter7, quanLoi, GiaoTan 2"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

45. 盃CCrM 田Highschool W&F庸RFV7F柳&&BQuarter7, quanLoi, GiaoTan B"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

46. 盃CCF 都Bachelor 彦V6"Quarter4, DichGiao, GiaoTan R"ĀĀĀĀĀĀĀĀĀĀĀĀĀ

47. 盃CSF 鉄Bachelor 尾ffﾂ&匁6ﾂfF&ﾆ襭g&BNamDinh city b"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

48. 盃CSF 田Bachelor 尾ffﾂ&匁6ﾂVﾆRw276Vﾖ&ﾇ鋳NamDinh city b"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



LIST OF CODED INFORMANTS IN DONG QUANG COMMUNE

Ⅰd. RSex M-Male F-Female 楓V"r&FEdtLCatiOn 尾67WF柳Residence 認FV也FW'f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

1. 濡ﾂM 田bHighschool ﾗV覲fﾂTrangLiet, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

2. 濡"M 田"Highschool ﾗV覲fﾄ6ﾂTrangLiet, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

3. 濡bど 田Highschool vﾖ72v譌ｦF柳TrangLiet, Dong quang "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

4. 濡rM 鉄rMiddle school 磐躔ﾂv&ｶW"DongKy, Dong quang "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

5. 濡rM 鉄Elementary school ﾖ踐bﾖ72v譌ｦF柳DongKy, Dong quang "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

6. 濡M "･Elementary school 疲vｶ匁rDongKy, Dong Quang "rĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

7. 濡M BLiteracy V6蹌BinhHa, Dong quang 2rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

8. 濡ﾆﾂM 鼎2Elementary school 疲vﾆ匁rTrangLiet, Dong quang 2rĀĀĀĀĀĀĀĀĀĀĀĀĀ

9. 濡"F 鼎2Highschool WFVBTrangLiet, Dong quang 2rĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

10. 濡2M 都2Highschool V6蹌&vRf&ﾒﾆ襭TrangLiet, Dong q.uang BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

ll. 濡BM 田Middle school 磐6BinhHa, Dong quang R縒ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

12. 濡RM Elementary schoo.I V6蹌TrangLiet, Dong quang R縒ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



Ⅰd. RSex M≠Male F-Female 楓V"&FEducation 尾9ﾇF柳ﾒResidence 認FV也FW'f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

13. 濡bM Elementary scho.ol W6匁W76ﾖDongKy, Dong Quarlg 糒#縒ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

14. 濡rM 鉄bMiddle scho.ol ﾖﾆﾇG&FW"DongKy, Dong quang 釘縒ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

15. 忍ﾃM 田"DFOPPed outofhigh school W6匁W76ﾖDongKy, Dong quang 迭rĀĀĀĀĀĀĀĀĀĀĀĀĀ

16. 濡M 田Highscho.ol W6匁W76ﾖDongKy, Dong quang 迭rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

17. 濡#M 田Dropped outofhigh school W6匁W76ﾖDongKy, Dong Quang 澱糒rĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

18. 濡#M 鉄Dropped outofhigh school ﾖﾆﾇG&FW"DongKy, Dong quang 澱rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

19. 濡#"M bLiteracy W6匁W76ﾖDongKy, Dong Quang 途rĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

20. 濡2ど 偵cHighschool ﾗV覲&ﾄ6ﾂDongKy, Do.ng Quang 途rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

21. 濡#BM 鼎rLiteracy W6匁W76ﾖDongKy, Dong Quang 唐rĀĀĀĀĀĀĀĀĀĀĀĀĀ

22. 濡#RM 田rHighschool ﾖﾗV覲&ﾄ6ﾂDongKy, Dong quang 湯rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

23. 濡#bM 鉄Elementary school ﾖﾆﾇG&FW"DongKy, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

24. 濡#rM 田RHighschool ﾗV覲fﾄ6ﾂDongKy, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

25. 濡3RM 鼎Middle school WFVBDongKy, Dong quang 2bĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



Ⅰd. RSex M≠Male F-Female 楓V"&FEducation 7WF柳ﾒResidence 認FV也FW'f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

26. 濡3bM 鉄Middle school ﾖﾆﾇG&FW"DongKy, DLOng Quang BrĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

27. 濡3rM 鼎Literacy 背V&F踟"f免ﾆvRFVﾗﾆRDongKy, Dong q.比ang BĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

28. 忍3M 田rMiddle schoo.1 W6匁W76ﾖDongKy, Dong quang RĀĀĀĀĀĀĀĀĀĀĀĀĀ

29. 濡3F 都Dropped outofhigh school 陪6Wv貿RDongKy, Dong quang RĀĀĀĀĀĀĀĀĀĀĀĀĀ

30. 濡CM 偵C2Camotread orⅥ町ite ﾖﾆﾇG&FW"DongKy, Dong quang RĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

31. 濡紊M 鉄Droppe.d outofhigh school ﾖﾆﾇG&FW"DongKy, Dong quang bĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

32. 濡C"M 鼎"Highschool W6匁W76ﾖDongKy, Dong quang r2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

33. 濡C2M 田"Dropped outor middle school W6匁W76ﾖDongKy, Dong Quang bĀĀĀĀĀĀĀĀĀĀĀĀĀ

34. 濡CBM "Literacy 疲vｶ匁rDongKy, Dong quang bĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

35. 濡CRM rMiddle school 疲vｶ匁rBinhHa, Do.ng quang bĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

36.. 濡CbM Highschool WFVBBinhHa, Dong quang i{RrĀĀĀĀĀĀĀĀĀĀĀĀĀ

37. 濡CrF 鼎Highs.chool 皮W'6RBin血Ha, Dong quang ĀĀĀĀĀĀĀĀĀĀĀĀ

38. 忍CM 田RHighschool ﾖﾆﾇG&FW"BinhHa, Dong quang bĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



Ⅰd. RSex M-Male F-Female 楓V"&FEducation 尾67WF柳Residence 認FV也FW'f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

39. 濡CM 偵sHighschool 蒜免ﾆvRVﾖTrangLiet, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

40. 濡SM 澱絣Highschool w&VﾇGW&ﾂ6W%dR&芳W"TrangLiet, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

41. 濡SM 鼎bB.achelor WFVBTrangLiet, Dong quang #ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

42. 濡S"M 田"Middle school 蒜免ﾆvRVﾖTrangLiet, Dong quang #ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

43. 濡S2M 鉄Middle 蒙踟"TrangLiet, 汀#ĀĀĀĀĀĀĀĀĀĀĀĀĀ

school 蒙72v譌ｦF柳Dong quang 唐ĀĀĀĀĀĀĀĀĀĀĀ

44. 濡SBM 鉄RHighschool V6蹌&vRf&ﾖﾆ襭TrangLiet, Dong quang ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

45. 濡SRM 鉄RHighschool ﾖﾆﾇG&FW"TrangLiet, Dong q.uang ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

46. 濡SbM Highschool 'FVBTrangLiet, Dong quang "ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

47. 濡SrM 塔"Highschool 夫GvｶW"TrangLiet, Dong quang "ĀĀĀĀĀĀĀĀĀĀĀĀĀ

48. 韮ﾃSM 偵SMiddle 夫FVDo.ngKy, 2ĀĀĀĀĀĀĀĀĀĀĀĀ

school Vﾄ6R&芳W"Dong quang 糒#停ĀĀĀĀĀĀĀĀĀĀĀĀ

49. 濡SF 都BDropped outof middle school ﾖﾆﾇG&FW"DongKy, Dong quang BĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

50.. 濡cM 鼎rHighschool ﾖﾆﾇG&FW"DongKy, Dong Quang BĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

51. 濡cM 鉄Dropped outorhigh school ﾖﾆﾇG&FW"DongKy, Dong Quang RĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ



Ⅰd. RSex M-Male F-Female 楓V"&FEducation 尾69$F柳Residence 認FV儲FW%f妨rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

52. 濡c"M 田RHighschool ﾗV覲ﾂTrangLiet, Do.ng quang b停ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

53. 濡c2F 鉄"Highschool W6匁W72tDongKy, Dong quang bĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

54. 濡cBM 鉄bMiddle school ﾗV覲DﾂBinhHa, Dong quang rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

55. 濡cRM 鼎RBachelor ﾗV覲dﾂTrangLiet, Dong quang 2やĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

56. 濡cbF 鉄2Middle school WFVBTrangLiet, Dong Quang BĀĀĀĀĀĀĀĀĀĀĀĀĀ

57. 濡crM rLiteracy 疲vｶ匁rTrangLiet, Do.ng quang 汀BĀĀĀĀĀĀĀĀĀĀĀĀĀ

58. 忍cF 鼎Middle school 陪6Wv貿RTrangLiet, Dong quang 汀BĀĀĀĀĀĀĀĀĀĀĀĀ

59. 濡cM 鉄Middle school WFVBDongKy, Dong quang ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

60. 濡sF 鉄Elementary school W6匁W72vDongKy, Dong quang 免ﾂĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

61. 濡sM 都Highschool 夫Gvｲ6R跚&ﾄ6R&芳W"DongKy, Dong quang 薄ﾉHﾂĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

62. 濡s"M 都rHighschool W6匁W76ﾖDongKy, Dong ･quang 2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

63. 濡s2M 都2Dropped outor middle school 夫Gvｲ6W%dR&芳W"DongKy, Dong quang BĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

64. 韮ﾂ縱BM 鉄Highscho.ol ﾗV覲fﾂDongKy, Dong quang rRĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ
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APPENDIX 2I LEGAL DOCU;MENTS ONASSOCL4 TfONS

Typeof document 認FﾆﾖVﾗFF柳Dateof ● lSStlanCe 認W67&F柳ĀĀĀĀĀĀ

Law ﾕ4ﾂ220/5/1957 &W67&匁wFVﾆRw7&没⑧FVVFĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

assembly 

Law "ﾕ5TﾄB20/5/1957 認Vfﾆ譁誣F&没⑧FVVF76F柳ĀĀĀĀĀĀĀĀĀĀĀĀ

Decree SぷEFr14/6/1957 認Vfﾆ譁誣FﾗﾆVﾖV蹠F7D踐ﾄﾕ4ﾂBĀĀĀĀĀĀĀĀĀĀ

dated20-05-19570ntherightofassociation 

hstmctio.n 鉄2ﾖ6ﾕr28/ll/1984 V7&WF&Bw6也7G'V7F柳蹤G&V誣F蹤'G置2ĀĀĀĀĀĀĀĀĀĀ
massworks 

hstmction 塔"ﾖ6ﾕr15/4/1986 V7&WF&Bw6也7G'V7F柳踐譁FV要ｷ6問ĀĀĀĀĀĀĀĀ
1986 

hstmction B05/1/1989. ﾖ踐gFﾖ匁FW&ﾄ6ﾖ6鳴w4也7G'V7F柳ĀĀĀĀĀĀĀĀĀĀĀĀĀ

onthemanagementoftheorganizatioれand 

actiVitiesofthemassorganizations 

Circular r4506/I/1989 薄G'V7F柳踐譁ﾗﾆVﾖV蹤匁wF6ﾖ踐gFĀĀĀĀĀĀĀĀĀĀĀĀ

MinisterialCouncil'SⅠn申ructionOl/CTdated 

05/1/19890nthemanagementoforganization 

andactiVitiesof血emassorganizations 

hstmction "B05/6/1990 ﾖ踐gFﾖ匁FW&ﾄ6鳴w4也7G'V7F柳ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

OnimplementingtheStateregulationson丘).mlng 

as.Sociations 

Decree 絣ﾔД%B28/1/1992 認V7&VS3RﾔД%FFFVC#"涛&FĀĀĀĀĀĀĀĀ

managementofscienceandtechnologyactivities 

Circular 迭"13/ll/1992 薄G'V7F柳&VvFW&匁vf&W6V&6誚襭ĀĀĀĀĀĀĀĀĀĀĀĀ

developingscienceandtechnologyfor 

o喝anizations 

Circular 2Bﾔﾄ"22/3/19.93 枚7Fﾖ7F柳F儲ﾆVﾖV蹤F柳踟"ĀĀĀĀĀĀĀĀĀ

mechanismmanaglng仇eeconomicunitsofthe 

CPVandpoliticalorganizations 

Rep.orモ 鉄"45ﾕD203/04/1995 ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

reportontheorganizationandoperations.of 

AssociationsandNGOs 
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Report 田B45ﾕD213/04/1995 ﾖ俶FVVv譌ｦF柳襴W'6Vﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

Reportondra氏ingtheLawonAssociationsand 

proposlngtOCOntinuefundingforlawdra氏ingln 

1995 

hstmction #2Fr27/5/1995 尾Uf妨vﾆ誣F6V7F6襷WF&友F蒜VvĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

inimplementingtheCentralPartyCommittee'S 

Resolution8B(tenureVⅠ)"ⅠrmovatingthePa托y'S 

massworksandenhanclngtherelationship 

betweenthePartyandthepeople." 

Ⅰnstmction 田"BﾕEr8/ll/1995 彦也7G'V7F柳踐gF6V7&WF&B⑦V躙&Ud白柳ĀĀĀĀĀĀĀ

enhancingtheChineseinthenewconteXt(19.9.5- 

200.5) 

Statement 糢D45ﾕD207/06/1997 彦6ﾖ宥FVVv譌ｦF柳襴W'6Vﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

statementtothePrimeMinisteraboutthe 

Government'sdecreeregulatingtheorganization, 

Operations,andmanagementoftheassociations 

hstmction 鼎&6ﾕr06/10/1998 彦友'W&8uFG'V7F柳踐觀諞ﾆ誣FĀĀĀĀĀĀĀĀĀĀ

Party'sleadershipovertheorganizationand 

operationsoftheassociations 

Official 鉄S5ﾒ6/2/1999 彦&蒙Tﾖ匁FW&V蹤ﾗ7G7F6ﾖ俶FVVĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋44"微&v譌ｦF柳襴W'6觀ﾇv友V免F匁xｷvRĀĀĀĀĀĀĀĀ

organization,Operations,andmanagementof 

associations. 

Statement 都2G"ﾒ13/10/1999 彦6ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 儡tatementtotheGoVemmentonthedra氏ingor 

血eGoVemment'sDecreeontheorganization, 

Operations,andmanagementofassociations 

Report 22ﾒ01/03/2000 彦6ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 决eportontheorganization,Operations,and 

managementorassociationsin1999 

Decision BBﾒ02/0.3/2000 彦ﾖ匁FW"ﾔFF6ﾖ宥FVVĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 儖rganizationandPersonnelontheestablishingor 

theBoardorreViewlngthetopicsorthe 

organization,methods,andeffectivenessofthe 

massorganizations 

Statement G"ﾒ17/08/20.00 vﾆT6ﾙDVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 儡tatementtothePrimeMinisteronthe 
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managementofNGOsinVietNam(The 

CommitteeofOrganizationandPersonnel'S 

askingthePrimeMinistertoentrusttheMinister 

ofForeignAjrairstomanagethemGOs) 

Decision 塔Bﾒ23./08/2000 彦ﾖ匁FW"ﾔFF6ﾖ宥FVVĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 儖rganizationandPersonnelonthesettingupof 

theBoardofdra氏ingtheassociation 

establishment 

Report 免ﾂ2ﾒ14/03/2001 彦6ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 决eportontheorganization,Operations,and 

managementofassociationsirl2000 

Decision 田BBﾒ26/4/2001 彦&蒙Tﾖ匁FW&7VW7F&VwVﾆF薬跚6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

TTg 冦anaglnganduslng血eintemalnon- 

goVemmentalaids. 

hstmction 5BﾕEFr28/ll/200.1 彦門7G'V7F柳踐&VF匁vff&ﾆV6F友柳ĀĀĀĀĀĀĀĀĀĀĀĀ

forenterprises(entrustedfortheCommitteeof 

Organizatt'OnandPersonneltostudyandreport 

tothePrimeMinisterontheorganization, 

Operationofprofessionalassociations) 

Law "25/12/2001 彦vVﾖﾖV蹤v譌ｦF柳貳rĀĀĀĀĀĀĀĀĀĀĀĀĀ

Report "ﾒ04/02/2002 彦6ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 决eportontheorganization,Operations,and 

managemento.f仇eassociationsin200.1 

Report r2ﾒ15/04/2002 彦6ﾖ宥FVVv譌ｦF柳襴W'6觀ﾂu2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

BTCCBCP 决eportonthebuildingoflegaldocumentson 

associations 

Official Crrﾒ9/5/2002 彦vVﾖﾖV蹌w4DV趾U7F&蒙RĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋44"磐匁FW"w6芳V6V蹠'W7F匁wFﾖ匁G'柳dﾖRĀĀĀĀĀĀĀ

Affairs.incoordinatio.nwithotherorgansin 

completingthedra鮎ddecreeonassociationsto 

presenttotheGoVernment 

Decree 宕ﾇ$脾ﾔ517/10/2002 VwVﾆF匁wFﾆv66坊V襾FV6ĀĀĀĀĀĀĀĀĀĀĀĀĀ

OfTICial 鉄c蘆ﾒ23/10/2002 彦ﾖ匁G'柳dﾖTff2v&ﾄ6ﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55尾Wf妨vﾆ誣Fvｷ676F柳悶#"ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

(toassociationsonthecontents/timt'ngof 
reportingtheoperationsofassociatt'onsin2002) 



Typeor document 認VﾖV蹤F柳Dateor ■ lSStlanCe 認W67&F柳ĀĀĀĀĀĀ

Statement 塔c%G"ﾔ$蘆28/ll/2002 彦ﾖ匁G'柳dﾖTff2w7FFVﾖV蹠FĀĀĀĀĀĀĀĀĀĀĀĀ

GoVemmentonthedecreeregula血gthe 

Organizati0.m,Operations,andmanagementor 

associations 

Decision 2Bﾒ29/1/2003 彦&蒙Tﾖ匁FW"w6FV6柳踐躙6ﾆ誣F7FBĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

TTg 冀udgettosupportsocio-political-professiona 

associations,socialorganizations,socio 

professionalorganizationsinimplementingth 

tasksentmstedbytheGoVement 

Decree 塔#2Bﾔ530/07/2003 彦vW&贍V蹌w4FV7&VW&VwVﾆFW7FĀĀĀĀĀĀĀĀĀĀĀ

organization,Operations,andmanagementof 

associations 

Circular #22Bﾒ16/12/200.3 薄G'V7F匁wFW6ﾆ誥F7FFV'VFvWGFWBĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BTC 冱ocio-political-professionalassociations,social 

organizations,socio-professionalorganizations 

inimplementingthetasksentmstedb.ythe 

GoVemment 

Circular BBﾒ15/1/2004 薄G'V7F匁wF儲ﾆVﾖV蹤F柳踐g6V'FﾆW6問ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 冲heDecree88/2003 

Decision BBBﾒ09/04/200.4 彦ﾖ匁FW&ﾖTff2vFV6柳踐ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 兮llowlngtheestablishmentor仙eVietNam 

FormerreligiousofFICialsAssociation 

Decision 田BBﾒ07/09/2004 彦ﾖ匁FW&ﾖTff2vFV6柳踐ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 兮pprovlngtheregulationsoftheVietNam 

FormerreligiousofficialsAssociation 

Decision 田BBBﾒ21/09/2004 彦ﾖ匁FW&ﾖTff2vFV6柳踐ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 兮lto.wlng血eestablishmentor仇eVietNam 

FomerYouthVolunteerAssociation 

OfTICial 蘆ﾒ09/08/2005 彦ﾖ匁G'柳dﾖTff2vDﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55柳R蘿妨vﾆ誣Fﾖ7676F柳襭ĀĀĀĀĀĀĀĀĀĀĀĀ

organizationsintheChinesecommunity 

Report r2ﾔ$蘆18/08/2005 彦ﾖ匁G'柳dﾖTff2w&WF匁6ｶ匁rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

forthehaltofadjustingsomearticlesofthe 

Govemment'sDecree88/2003rND-CPdated 

30/7/2003regulatingtheorganization, 

Operations,andmanagementofassociations 
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Circular 牝#RBﾒ24/8/2005 綴也7G'V7F匁wF&WVﾇ&VﾖV蹙6fW7F&ﾆV蹌ĀĀĀĀĀĀĀĀĀĀĀĀ

B.KHCN 兮ndregiStrationoLfscientificandtechnological 

associations 

Ordinance rRﾂﾒT%Egﾂ07/10/2005 蒜WFW&F匁RĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

-R£port 澱2ﾔ%r19/10/2005 彦ﾖ匁G'柳dﾖTff2w&WFFĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

operationsofmassorganizationsintheChinese 

communityfollowlngtheSecretariat'S 

hstmction62/CT-TW,datedO8/ll/19950m 

enhanclngtheworksontheChineseinthenew 

context(1995-2005) 

Statement cCBG"ﾔ$蘆14/12/2005 彦ﾖ匁G'柳dﾖTff7FvVﾖﾖV蹌ĀĀĀĀĀĀĀĀĀĀĀĀĀ

onthedra氏lawonassociations 

Statement "G"ﾔ$蘆10/02/2006 &W6V蹤匁wF&蒙Tﾖ匁FW&ｷvTG&ﾆvĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

associations 

OfFICial 塔S7%e5ﾒ17/2/20.06 疲鉾末誣F&蒙Tﾖ匁FW"w6芳V6ĀĀĀĀĀĀĀĀĀĀ

dispatch �ﾔE�ﾂ��&���&�誣F�G&���ﾆ�v��76�6��F柳�7F���

StandingCommitteeofNationalAssemblyfor 

discussions" 

Statement 5ﾕЕﾂ27/2/2006 彦ﾖ匁G'柳dﾖTff7&W6V蹠7FG&ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

lawonassociationsto.theNatio.nalAssembly 

Report 塔3"2ﾔ$蘆03/04/2006 彦ﾖ匁G'柳dﾖTff2w&WFFĀĀĀĀĀĀĀĀĀĀĀĀĀ

implementationoftheGovernment'sDecree 

8r8/2003伽D-CPdated30/7/2003regulatingthe 

organization,Operations,andmanagementof 

associations 

Report 湯纉b2ﾔ$蘆14/0.4/2006 彦ﾖ匁G'柳dﾖTff2w&WFĀĀĀĀĀĀĀĀĀĀĀĀ

recelVlngandaddresslngtheStandingCommittee 

ofNationalAssembly'sideasontheassociation 

law 

Statement EG"ﾔ517/4/200.6 彦7FFVﾖV蹤G&ﾆv76F柳ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

presentedtotheNationalAssembly 

Decree 鉄2bBﾔ525/5/2006 vﾆTvVﾖﾖV蹌w6FV7&VVF友ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

encourage,developtheserviceprovidersfor 

privatesectorsandinstructingdocuments 
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Official c#$蘆ﾒ03/07/2006 彦ﾖ匁G'柳dﾖTff2vfﾄ6ﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55柳蹤ﾆF匁v76F柳V6G2ĀĀĀĀĀĀĀĀĀĀĀĀ

Statement 3BG"ﾔ$蘆17/08/2006 彦ﾖ匁G'柳dﾖTd'7&W6V蹠7FĀĀĀĀĀĀĀĀĀĀĀĀĀ

PartyPersonnelCommissionontheDra氏lawon 

associations 

Decision CrbBﾒ30/10/20.06 ﾖV襷匁rﾇ7WﾆVﾖV蹤匁w6V'FﾆW6FĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ
TTg 僭overrunent'sdecision21/2003/QD-TTgdated 

29/01/20030ntheuslngOfthestatebudgetto 

supportsocio-politicalprofessional 

associations,socialorganizations,socio- 

professionalorganizationsinimplementingthe 

tasksentmstedbytheGoVemment 

Official 鼎#S閲Urﾒ30/ll/2006 彦ﾖ匁G'柳dﾖTff2vvﾄ6ﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55尾譁G'V7F匁wF&Wf妨vﾆ誣F76F柳ĀĀĀĀĀĀĀĀĀĀ

worksandbudgetsin2006 

OfrlCial 鼎Cr蘆ﾒ14/02/2007 彦ﾖ匁G'柳dﾖTff2vDﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55末W7F匁wF7VVW7F&ﾆ誚ﾖﾆVvﾂĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

-personassociatio.ns 

Ordinance B縒ﾂﾒ20./4/2007 簸fF匁VFw&77&G2襷Vﾖ&7末ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

UBTVqHll 冂ommunes,wards... 

OfTICial c3R蘆ﾒ07/06/2007 彦ﾖ匁G'柳dﾖTff2vﾄ6ﾆFF6ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

dispatch 疋55友誣&匁6ﾆFW'FﾖV蹤ﾖVff2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

ininstructingtheeStablishmentofassociations 

UTorthecasesnotregulatedinthedecree88) 

Decree C#y-ﾈ6r25/09/2007 vﾆTvW&贍V蹌w6FV7&VVFv譌ｦF柳篦ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

CP 冩perationsofSocialFund,CharityFunds. 

Report c#$2ﾔ"蒟b17/12/2007 彦ﾖ匁G'柳dﾖTff2w&WFĀĀĀĀĀĀĀĀĀĀĀĀĀ

reViewlng血eimplementatio.nofthe 

Government'sDecree88/2003rND-CP,dated 

30/7/2003regulatingtheorganization, 

operations,andmanagementofassociationsand 

guidelinesforsupplementing,andadjustingthe 

decree 

Decision 涛r禎Bﾒ24/7/20.09 認V6柳踐蹤ﾆF匁v&V7v6襷蒜萌Vﾇ2ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

TTg 冂anesptablishscientiflCandtechnological 

organizations 
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Decision ヲBﾔ$蘆20/04/2010. 彦ﾖ匁FW&ﾖTff6&ﾆ誣FĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

(amended,su.pplemented)R£gulationsoftheViet 

NamFomerVolunteerYou_thAssociation 

Decree 鼎R蘚Bﾔ521/04/2010. 彦vVﾖﾖV蹌w6FV7&VVFv譌ｦF柳篦ĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

Operations,andmanagementofassociations 

Decision 田#BﾒOl/ll/2010 彦&蒙Tﾖ匁FW"w6FV6柳踐襷Vfﾆ譁誡ĀĀĀĀĀĀĀĀĀĀĀ

TTg 冱peciFICaSSOCiations 

Circular 免ﾂBﾒ26/ll/2010 彦ﾖ匁G'柳dﾖTff2v67Vﾆ'&VwVﾆF匁rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 冲heimplementationoftheGovemment'sdecree 

45/2010/ND-CPdated21/4/2010onthe 

organization,Operations,managementof 

associations 

Decision 都Bﾒ20/12/2011 彦FV6柳踐觀W&ﾆ誚襾W6ﾆ誣F7FFRĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

TTg 冀udgettoflnanCiallysupportthespeciflC 

associations 

Decree "Bﾔ512/04/2012 彦vW&贍V蹌w6FV7&VVFv譌ｦF柳篦ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

operationsofsocialfund,charity funds 

Decree 2)(yﾔ513/04/2012 彦vVﾖﾖV蹌w6FV7&VVﾖV襷匁rﾂĀĀĀĀĀĀĀĀĀĀĀĀĀ

SupplementingsomearticlesoftheGoLVernment'S 

decree45/2010rND-CPdated21/4/2010onthe 

organization,Operations,andmanagementof 

associations 

Decision CRBﾔ$蘆17/0.4/2012 貳Tﾖ匁FW&ﾖTff2vFV6柳踐蹤ĀĀĀĀĀĀĀĀĀĀĀĀĀ

establishmentoftheCommitteeofcomposingthe 

book"Thelistofassociations" 

Decision 鼎SBﾔ$蘆24/05/20.12 彦ﾖ匁FW&ﾖTff2vFV6柳踐ĀĀĀĀĀĀĀĀĀĀĀĀ

issuingthelisttheforms,informationticketofthe 

associationandNGOsdatabase 

hs.帆ction rﾖ6ﾕr28/8/2012 薄G'V7F柳踐F也Vﾆ誚匁踞fF匁v襭ĀĀĀĀĀĀĀĀ

enhancingtheParty'sleadershipoverthemass 

organizations 

Decision 2Bﾔ$蘆05/02/2013 彦ﾖ匁FW&ﾖTff2vFV6柳譌77Vﾆ誡ĀĀĀĀĀĀĀĀĀĀĀĀĀ

theregulationSofmanagementanduslngthe 

informationoftheassociationandNGOB 

database 
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Circular "2Bﾒ10/04/2013 彦ﾖ匁G'柳dﾖTff7&VwVﾆF匁v襭ĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 冏uidingtheimplementationofsomearticlesof 

theGovernment'sdecree30/2012/ND-CPdated 

12/4/20120ntheorganization,operationofsocial 

funds,charity funds 

Circular 22Bﾒ16/0.4/2013 彦ﾖ匁G'柳dﾖTff2v67Vﾆ'&VwVﾆF匁rĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀĀ

BNV 冲heimplementationoftheGovernment'sdecree 

45/2010/ND-CPdated21/4/2010onthe 

organization,operations,andmanagementof 

associations;andtheGovemment'sdecree 

33/20.12/ND-CPdatedl3/4/2012amending, 

supplementingsomearticlesofthedecree 

45/2010/ND-CP. 

Conclusion 田Bﾔｴﾂr28/5/2013 6ﾇW6柳緜BﾔｵUErﾈｷvSxｷv6fV蹤柳踐gFĀĀĀĀĀĀĀ

0.ftheCPC 剩6V蹠&ﾅ'Gﾖ宥FVR⑦V躙&U芳FVBĀĀĀĀĀĀĀĀ

28/5/20130nsomeissuesofcontinulng 

innovating,perfectingthepoliticalsystem&om 

centraltolocaHe.Ve1. 

Resolution Rﾔ/5r3/6/2013 F也Vﾆ誚V諞ﾆ誚襷匁踟fF匁wF'G置2ĀĀĀĀĀĀĀĀĀĀĀĀĀ

leadershipoverthemassmobilizationinthenew 

context 

Decision 塔SBﾔ$蘆30/07/2013 彦ﾖ匁FW&ﾖTff2vFV6柳踐ĀĀĀĀĀĀĀĀĀĀĀĀ

approvlngtheproposalofreplacingthe 

Government'sdecree45/2010仲JD-CPdated 

21/4/20100ntheorganization,Operations,and 

managementofassociationsand血e 

Government'sdecree33/2012rND-CPdated 

13/4/2012amendedandsupplemented&om 

decree45/2010/ND-CP 



APPENDa 3I CtFIL SOCIETY ORGAIVLZA TLONS tN nETNAM

Organ izat i o n/Group lng TypeofRelationto Level:

the State Central-

Local

Membersh ip

I. Mass OLrganizations

Fatherland Front Socio-political All Umbrella 氏)r 29

Organizations

Women's Union Soci0-political A11　　　1 2 million

Fatherland Front

Farmers'Association Socio-political Al1　　　　8million

Fatherland Front

Trade Union- VGCL Socio-Political A11　　　　4,25 million

HCM Communist Youth Socio-political Al1　　　　5, 1 million

Union Fatherland Front

Veterans'Association Socio-political All i ,92 million

Fa血erland Front

2. tJmbrella Organizations

Red Cross Fatherland Front 4,85 million members

3,5 million Red Cross

Youth and Pioneers

14800 Red Cross ward

and commune

organ ization s

12700 schools have

Red Cross

organizations

1 900 Offices and

enterprlSeS have Red

Cross organizations

VUSTA- Union 氏)r Science

and Technology

Fatherland Front Main ly

cities, but

SOme

organ izati

OnS

working

also in

rural areas

Central associations :

56 in various

disciplines

Cities and provinces:

37 local VUSTA

associations with 540

membership

organizations and

350,000 members.

231



Total 1.15 million

members in the whole

countIy

Business associations Chamber of Mainly

Commercewhich is citybased

under the

Fatherland Fmnt

200 associations

6700 members

VUALL-Union of arts and Fatherland Front Mainly　　1 0 central associations

Literature city based and 60 at provincial

level

Old Age Association Fatherland Front Locality -　6,4 million

all

COuntry

VUFU - Union of Friendship Fatherland Front Cities　　　47 member

Associations associations

Vietnam Cooperative

All iance

Fatherland Front All levels,

mainly

based in

rural areas

300,000 cooperative

groups ;

1 7,000 cooperatives

Total 10.5 million

men b ers

3･ Professional Associations, VNGOs (Science & Technology)

Professional associations ;

professional and business

organizations (this category

overlaps some of the others)

Ministries, VUSTA Different

and People's levels

Comm i仕ees

320 mationwide and

2,150 local

associations

Student Unions Ex rrSummer

culture light一一in Ho Chi Minh

C ity

C ities ca. 400.000 annual

volunteers work

voluntarily in the

countryside during

Summ er

4. VNGOs

VNGOs or issues based

organizations ;

Funds for support of the

poor, handicapped, ill

persons (this category

overl叩S SOme Ofthe others)

VUSTA, ministries,　City

provincial people's based, but

comm ittees many

work in

mral areas

322 Organizations

identirled in 2000

suⅣey in Hanoi and

HCMC

200 social funds

800 Science and

Technology

organizations

5. Informal Groups

Micro-credits, credit Various Rural About I 00.000 credit

cooperatives, Credit and organizations;　　　areas Cooperatives

savlngrS groups Women's and
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Farmers- Unions

contribution &om

abroad; banks

i i,6 million borrowers

&om all credit schemes

Informal group lags

(agricultural activities,

neighbourhood, danclng,

sports, festivals and

ce lebrations)

Not-registered but

known to

adm in i strat ion

Locality Millions (no

based in documents)

all

COuntry

6. Faith-based organi2:ations

Faith-based organizations Fatherland Fmnt All,　but

Some notregistered mainly ln

pro vince s

and

local itie s

Buddhist: 7- 9 million

Catholiques: 6-8

million

Hoa Hao: I.5 million

Cao Dai: 1.1 million

Protestant 600,000q

Muslims 90,000

7. International NGOs

INGOs throughPACCOM Funded from abroad

and supporting

govemment and

CSO

530 1NGOs operating

in Vietnam,

I 50 have ofTICeS

(Norlund, 2007: 32-33)
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